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OBSERVATIONS 



1. The division into chapters corresponds with the beginnings 
of the questions, and the sections are divided according to the 
alternating Pazand-Sanskrit text of Neryosang. 

2. Italics are used for any English words that are not expressed, 
or fully understood, in the original text, but are added to complete 
the sense of the translation. 

3. Italics occurring in Oriental words, or names, represent 
certain peculiar Oriental letters (see the ' Transliteration of Oriental 
Alphabets ' at the end of this volume). The italic d, I, n, r, v may 
be pronounced as in English; but g should be sounded like j, hv 
like wh, k like ch in ' church,' s like sh, and 2 like French j. 

4. In Pahlavi words the only vowels expressed in the original 
text are those circumflexed, initial a, and the letter 6 ; italic d is 
written like t, r and / like n or the Avesta o, v and z like g, and 
td like a in the Pahlavi character. 

5. In the translation, words in parentheses are merely explanatory 
of those which precede them. 

6. For the meanings of the abbreviations used in the notes, see 
the end of the Introduction. 

7. The manuscripts mentioned are : — 

K43 (written a.d. 1569) Pahlavi, No. 43 in the University 
Library at Kcpenhagen; upon the text of which, so far as it 
extends, this translation is based. 

L19 (written a.d. 1520) Paz.-Sans., No. 19 in the India Office 
Library at London. 

MH7 (written a. d. 1809) Parsi-Pers., No. 7 of the Haug Collec- 
tion in the State Library at Munich. 

MH10, a Persian Rivayat, No. 10 of the same Collection. 

PA10 (written a.d. 1649) Paz.-Sans., No. 10 of the Anquetil 
Collection in the National Library at Paris. 

PB6, Paz.-Sans., No. 6 of the Burnouf Collection in the same 
library. 

TD3, Pahlavi, belonging to Mobad Tehmuras Dinshawji Ankle- 
saria at Bombay ; upon a copy of which this translation chiefly 
relies in the passages (XIV, 1 -XXVII. 49 and XXXIX, 31-XL, 
f\) missing from K43. 
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Through the name and power and assistance of 
the creator Adharmazd, the archangels ivho are 
good rulers and good performers, and all the angels 
of the spiritual and the angels of the worldly exist- 
ences, by a happy dispensation (dahisn) and well- 
omened we write the Opinions of the Spirit of 
Wisdom through the will of the sacred beings 1 . 

Chapter 1 2 . 

[i. In the name and for the propitiation of the all- 
benefiting creator Auha^ma^, (2) of all the angels 
of the spiritual and worldly creations, (3) and of 
the learning of learnings, the Masttfa-worshipping 



1 This heading is prefixed to the original Pahlavi text in K43, 
a facsirhile of which was published by Andreas in 1882; as, 
however, the text which follows it, in that codex, begins in the 
middle of Chap. I, 28, this heading must have been composed by 
some .copyist, after the first folio of the text had been lost from 
some previous copy. It is, therefore, doubtful whether the name 
he gives to the work, ' Opinions (or decisions) of the Spirit of 
Wisdom,' be the original title, or not; but it is, at any rate, 
preferable to the modern appellation, ' the Spirit of Wisdom.' In 
Pazand this title is MainyS-i Khard; but regarding the Pahlavi word 
main6g, see the Introduction. 

2 The beginning of this chapter, enclosed in brackets, as far as 
§ 28 (being lost from the Pahlavi text of K43, and no copy of it 
from TD2 being available) is here taken from the Pazand version 
contained in L19. The division into sections, adopted throughout, 
is that of the alternating Paz.-Sans. text of Nery&sang. 

B 2 
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religion, (4) forth from which this, which is such 
a source of wisdom, is a selector 1 . 5. Through the 
glory and will of the creator Auharma^ — who is 
promoting the prosperity of the two existences 2 — 
(6) and of all the greatly powerful angels, (7) and 
through the completely calm repose of the sacred 
beings, the princely 3 , purpose-fulfilling sages, (8) pre- 
sentations of various novelties for the appropriation 
of wisdom, (9) through largely acquiring reasoning 
thought 4 , are most wholesome for the body and soul 
in the two existences. 

10. As in the pure marvel of marvels, the unques- 
tionable and well-betokened good religion of the 
Maz^a-worshippers, by the words of the creator, 
Auharma^, and Zaratu^t the Spitaman 5 , it is in 

1 That is, this work is a selection of wisdom from the religion. 
The PSz. vaj is a misreading of Pahl. a^-aj, ' from it,' which is 
identical in form with Pahl. afaj, the correct equivalent of Paz. 
vaj. 

9 This world and the next. 

3 The angels are here compared to the vaspuharakan, the 
highest class of Sasanian nobles, called barbe'tan, 'sons of the 
house,' in Huzvaru (see Noldeke's Gesch. Pers. Sas. pp. 71, 501). 
As these nobles ranked next to the royal house, so do the 
archangels and angels rank next to Auriarma2(/. The title 
vaspuhar is evidently connected with the ancient Pers. equiva- 
lent of Av. viso puthra, 'son of the village or town,'. which, as 
Darmesteter points out (Etudes Iraniennes, II, p. 140), is used in 
Vend. VII, 114 as the title of a person who has to pay the same 
medical fees as the za«tu-paiti, 'tribe-ruler,' mentioned in the 
earlier § 108, and who must, therefore, have been a man of equal 
rank. 

' Reading virmat, both here and in § 13, instead of the Paz. 
nirmzd, which is a misreading of the same letters. 

1 Av. Zarathujtra Spitama, the great apostle of the Maz<fa- 
worshippers, whose conversations with Ahura Mazda (Pahl. 
Auharmazc?) constitute a considerable portion of the Avesta, or 
scripture of the Ma«<fa-worshippers. 
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many places decided, (11) that he, who is the all-good 
creator, created these creatures through wisdom, 
(12) and his maintenance of the invisible revolu- 
tions 1 is through wisdom; (13) and the imperish- 
able and undisturbed state, in that which is im- 
mortality for ever and everlasting, he reserves for 
himself by means of the most deliberative 2 means 
of wisdom. 14. For the same reason it is declared, 
(15) that there was a sage who said, (16) that 'if 
this be known, that the religion of the sacred beings 
(yazdAn) is truth, and its law is virtue, and it is 
desirous of welfare and compassionate as regards 
the creatures, (17) wherefore are there mostly many 
sects, many beliefs, and many original evolutions 3 
of mankind?' 18. And, especially, that which is 
a sect, law, and belief, causing harm to the property 
(khel) of the sacred beings 4 , and is not good? 
19, 20 5 . And this, too, one has to consider, that, in 
order to become a chooser in this matter, trouble 
is to be undergone; (21) and it is necessary to 
become acquainted with this matter, (22) because, 
in the end, the body is mingled with the dust, and 
reliance is on the soul. 23. And every one is to 
undergo trouble for the soul, (24) and is to become 
acquainted with duty and good works; (25) because 
that good work which a man does unwittingly is 
little of a good work, (26) and that sin which a man 

1 Of the spheres, or firmaments., which are supposed to carry 
along the heavenly bodies. 

2 Reading virmat-homandtum. 

3 Reading bun gajt (see Sg. IV. 73 n). 

* It may be questioned whether this allusion to a heterodox 
religion injuring the property of- the orthodox faith is sufficient 
to identify the former with Muhammadanism. 

5 These two sections are improperly separated by NeYyosang. 



6 



dJna-J ma{n6g-1 khirad. 



commits unwittingly amounts to a sin in its origin 1 . 
27. And it is declared by the A vesta 2 (28) thus:] 
3 "Nothing was taken by him by whom the soul 
was not taken (29) hitherto, and he takes nothing 
who does not take the soul (30) henceforward 
likewise 4 ; (31) because the spiritual and worldly 
existences are such-like as 6 two strongholds, (32) one 
it is declared certain that they shall capture, and 
one. it is not possible to capture." ' 

33. After being replete with those good actions 
of 6 which it is declared certain that it is not pos- 
sible to capture, (34) and when he 7 surveyed the 
incitement for this, (35) he started forth (fravafto), 
in search of wisdom, into the various countries and 
various districts of this world; (36) and of the 
many 8 religions and beliefs of those people who 
are superior in their wisdom he thought and en- 
quired, and he investigated and came upon their 
origin 9 . 37. And when he saw that they are so 
mutually afflicting (hanbeshin) and inimical among 

1 The original text was, no doubt, vinas pavan bun va/yehe- 
vunS</, which would be gunSh pa bun 6 buhod in Pazand ; but 
L19 has omitted the -p in pa, and Ner. has mistaken the preposi- 
tion va/ for the pronoun valman, which blunders have misled the 
writers of later MSS. into a variety of inconsistent readings. 

a The sacred literature of the Parsis in its original language. 

3 The extant Pahlavi texj of K43 commences at this point. 

* By this division of §§ 28-30 N6r. found himself compelled to 
add another Sanskrit clause in explanation, which would have been 
unnecessary if he had separated them as here pointed. 

5 K43 omits 'as.' 

8 Li 9 has 'after those good actions of a store.' 

7 The sage mentioned in § 15. 

8 L19 has ' every.' 

" L19 omits 'origin,' having merely va^6st, 'investigated,' 
instead of bun ^usto, 'investigated the origin.' • 
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one another, (38) he then knew that these reli- 
gions and beliefs and diverse customs, which are so 
mutually afflicting among one another in this world, 
are not worthy to be from the appointment of the 
sacred beings ; (39) because the religion of the 
sacred beings is truth, and its law is virtue. 40. And 
through this he became without doubt that, as to 
whatever 1 is not in this pure religion, there is then 
doubtfulness for thfpn in everything, (41) and in 
every cause they see distraction. 

42. After that he became more diligent in the 
enquiry and practice of religion ; (43) and he enquired 
of the high-priests who have become wiser in 2 this 
religion and more acquainted with the religion, (44) 
thus : ' For the maintenance of the -body and pre- 
servation of the soul what thing 3 is good and more 
perfect ? ' 

45. And they [spoke 4 ], through the statement 
[from revelation, (46) thus : 4 Of the benefit which 
happens to men] wisdom is good; (47) because it 
is possible to manage the worldly existence through 
wisdom 0 , (48) and it is possible to provide also the 
spiritual existence for oneself through the power of 
wisdom. 49. And this, too, is declared, that Aiihar- 
•m&zd has produced these creatures and creation, 
which are in the worldly existence, through innate 

1 L19 has 'every one who,' having read ko/a mfin instead 
of ko/a miman. The meaning, however, is that all details of 
foreign faiths that are not found in the Maso'a-worshipping religion 
are doubtful. 

2 K43 has 'of,' by omitting pavan, 'in.' 

3 L19 has ' what one thing.' 

4 K43 omits the words in brackets, by mistake. 
6 Sans, has ' this.' 

6 L10 has ' through the power of wisdom.' 
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wisdom 1 ; (50) and the management of the worldly 
and spiritual existences is also through wisdom.' 

51. And when, in that manner, he saw the great 
advantage and preciousness of wisdom, he became 
more thankful unto AuharmaM the lord, and the 
archangels of 2 the spirit of wisdom ; (52) and he 
took 3 the spirit of wisdom as a protection. 53. For 
the spirit of wisdom one is to perform more homage 
and service than for the remaining archangels. 54. 
And this, too, he knew, that it is possible to do for 
oneself every duty and good work and proper action 
through the power of wisdom; (55) and it is neces- 
sary to be diligent for the satisfaction of the spirit 
of wisdom. 56. And, thenceforward, he became 
more diligent in performing* the ceremonial of the 
spirit of wisdom. 

57. After that the spirit of wisdom, on account 
of the thoughts and wishes of that sage, displayed 
his person unto him. 58. And he spoke to him 
(59) thus : ' O friend and glorifier ! good from per- 
fect righteousness ! (60) seek advancement from me, 
the spirit of wisdom, (61) that I may become thy 
guide to the satisfaction of the sacred beings and 



1 The asno khira</5 (Av. asno khratiu) is 'the durable or 
innate wisdom' supposed to be implanted in one's nature, as 
didinguLhed from the Av. gaosho-sruto khratuj, 'the car-heard 
or acquired wisdom,' obtained by experience. 

2 That is, ' produced by ' this spirit, as mentioned in § 49 re- 
garding the world, and here extended to the archangels. L19 
omits the particle 1, so as to convert this spirit into the wisdom 
of Auharnmi and the archangels. It is very probable, however, 
that we ought to read 'and the spirit of wisdom.' 

' L19 has 'made;' these two verbs being written alike in 
Huzvam 

i L 1 9 has ' to perform,' by omitting ' ia.' 
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the good 1 , and to the maintenance of the body in 
the worldly existence and the preservation of the 
soul in the spiritual one! 

Chapter II. 

1. The sage asked the spirit of wisdom (2) thus: 
' How is it possible to seek the maintenance and 
prosperity of the body [without injury of the soul, 
and the preservation of the soul without injury of 
the body 2 ]?' 

3. The spirit of wisdom answered (4) thus: ' Him 
who is less than thee consider as an equal, and an 
equal as a superior, (5) and a greater than him as 
a chieftain 3 , and a chieftain as a ruler. 6. And 
among rulers one is to be acquiescent, obedient, 
and true-speaking; (7) and among accusers 4 be sub- 
missive, mild, and kindly regardful. 

8. ' Commit no slander ; (9) so that infamy and 
wickedness may not happen unto thee. 10. For 
it is said (11) that slander is more grievous than 
witchcraft; (12) and in hell the rush of every fiend 6 
is to the front, but the rush of the fiend of slander, 
on account of the grievous sinfulness, is to the rear. 

13. ' Form no covetous desire ; (14) so that the 

1 Meaning, specially, the priests. 

2 The passage in brackets is omitted by K43, and is here sup- 
plied from L19. 

' In Li 9 the text is corrupt, but has nearly the same meaning. 

4 Li 9 has ' associates,' which seems equally appropriate; the 
two words are much alike in Pahlavi writing. 

5 The word dru^, 'fiend,' is usually supposed to mean a female 
demon, and is often understood so in the Avesta, perhaps because 
it is a feminine noun. It is usually an impersonation of some 
evil passion (see Chap. XLI, rr). 
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demon of greediness may not deceive thee, (15) and 
the treasure of the world may not be tasteless to 
thee, and that of the spirit unperceived. 

16. 'Indulge in no wrathfulness ; (17) for a man, 
when he indulges in wrath, becomes then forgetful 
of his duty and good works, of prayer and the ser- 
vice of the sacred beings, (18) and sin and crime 
of every kind occur unto his mind, and 1 until the 
subsiding of the wrath (19) he 2 is said to be just 
like Aharman ? : 

20. 'Suffer no anxiety; (21) for he who is a 
sufferer of anxiety becomes regardless of enjoyment 
of the world and the spirit, (22) and contraction 
happens to his body and soul. 

23. 'Commit no lustfulness ; (24) so that harm 
and regret may not reach thee from thine own 
actions. 

25. ' Bear no improper envy ; (26) so that thy life 
may not become tasteless. 

27. 'Commit no sin on account of [disgrace] 4 ; 
(28) because happiness and adornment 6 , celebrity 
(khaniflfih) and dominion, skill and suitability are 
not through the will and action of men, but through 
the appointment, destiny, and will of the sacred 
beings. 

29. ' Practise no sloth ; (30) so that the duty and 
good work, which it is necessary for thee to do, may 
not remain undone. 

31. 'Choose a wife who is of character; (32) 

1 Li 9 omits 'and.' 

2 Li 9 has 'wrath;' making § 19 a separate sentence. 

3 The evil spirit, Av. angra mainyu. 
1 K43 omits ' disgrace,' by mistake. 

5 L19 omits 'adornment.' 
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because that one is good who in the end is more 
respected. 

33. ' Commit no unseasonable chatter 1 ; (34) so that 
grievous distress may not happen unto Horvada^and 
Ameroda^, the archangels 2 , through thee. 

35. ' Commit no running about uncovered 3 ; (36) 
so that harm may not come upon thy bipeds and 
quadrupeds, and ruin upon thy children. 

37. 'Walk not with one boot 4 ; (38) so that 
grievous distress may not happen to thy soul. 

1 A free translation of the name of the sin which is usually 
called drayan-^-uyunih, 'eagerness for chattering;' here, however, 
K43 omits the latter y, so that the name may be read drayan- 
g-a/wnih, ' chatteringly devouring,' and a similar phrase is used in 
AV. XXIII, 6. The sin consists in talking while eating, praying, 
or at any other time when a murmured prayer (vag-) has been 
taken inwardly and is not yet spoken out; the protective spell of 
the prayer being broken by such talking. If the prayer be not 
taken inwardly when it ought to be, the same sin is incurred (see 
Sls.V, 2, Dd. LXXIX, 8). 

2 Instead of amahraspend, 'the archangel,' L19 has Mar- 
spend, the angel of the 'righteous liturgy;' but this is probably 
a misreading, due to the fact that, when the chattering interrupts 
prayer, the angel of the liturgy would be as much distressed as 
the archangels Horvadarf and Amerodarf, who protect water and 
vegetation (see Sis. XV, 25-29), would be when it interrupts eating 
and drinking. These archangels are personifications of Av. 
haurvatatf, 'completeness or health,' and ameretat/, 'immor- 
tality.' 

3 - That is, moving about without being girded with the Kusti 
or sacred thread-girdle, which must not be separated from the 
skin by more than one thin garment, the sacred shirt (see Sis. 
IV, 7, 8). 

* We should probably read 'without a boot,' as ae-muko and 
amuko are much alike in Pahlavi; otherwise we must suppose 
that walking with only a single covering for the feet, and without 
outer boots, is meant. At any rate, walking or standing on un- 
consecrated ground with bare feet is a serious sin for a Parsi 
on account of the risk of pollution (see Sis. IV, 12, X, 12). 
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39. ' Perform no discharge of urine (pe-yar-var) 
standing on foot 1 ; (40) so that thou mayst not 
become a captive by a habit of the demons, (41) 
and the demons may not drag thee to hell on 
account of that sin. 

42. 'Thou shouldst be (yehevunes) diligent and 
moderate, (43) and eat of thine own regular industry, 
(44) and provide the share of the sacred beings 
and the good; (45) and, thus, the practice of this, 
in thy occupation, is the greatest good work. 

46. ' Do not extort from the wealth of others ; 
(47) so that thine own regular industry may not 
become unheeded. 48. For it is said (49) that : 
"He who eats anything, not from his own regular 
industry, but from another, is such-like as one who 
holds a human head in his hand, and eats human 
brains." 

50. 'Thou shouldst be an abstainer from the 
wives of others; (51) because all these three would 
become disregarded by thee, alike wealth, alike 2 
body, and alike 2 soul. 

52. 'With enemies fight with equity. 53. With 
a friend proceed with the approval of friends. 54. 
With a malicious 3 man carry on no conflict, (55) and 
do not molest him in any way whatever. 56. With 
a greedy man thou shouldst not be a partner, (57) 
and do not trust him with the leadership. 58. With 



1 Whereby an unnecessary space of ground is polluted ; hence 
the sin. 

2 K43 has homanam, '1 am,' the Huzvam of am, used by 
mistake for ham, 'alike,' which is written exactly like am in 
Pahlavi. 

3 K43 has kikvar, instead of kSrtvar, but this is doubtless a 
miswnting. 
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a slanderous man do not go to the door of kings. 59. 
With an ill-famed man form no connection. 60. With 
an ignorant man thou shouldst not become a confede- 
rate and associate. 61. With a foolish man make no 
dispute. 62. With a drunken man do not walk on the 
road. 63. From an ill-natured man take no loan. 

64. ' In thanksgiving unto the sacred beings, and 
worship, praise, ceremonies, invocation, and per- 
forming the learning of knowledge thou shouldst 
be energetic and life-expending. 65. For it is 
said (66) that : "In aid of the contingencies 
(fahijno) 1 among men wisdom is good; (67) in 
seeking renown and preserving the soul liberality 
is good ; (68) in the advancement of business and 
justice complete mindfulness is good ;" (69) and in 
the statements of those who confess (khustivan) 2 , 
with a bearing on the custom of the law 3 , truth is 
good. 70. In the progress of business energy is good, 
(71) for 4 every one to become confident therein 
steadfastness is good, (72) and for the coming of 
belief,! thereto thankfulness is good. 73. In keep- 
ing oneself untroubled (anairang) 5 the discreet 
speaking which is in the path of 6 truth is good ; (74) 
and in keeping away the disturbance of the de- 
stroyer 7 from oneself employment is good. 75. 

1 L19 has zahitn, 'issue, proceedings.' 

2 L19 has read afistikan, ' the steadfast,' by mistake. 

1 Reading da</6-khuk-bari.rnoiha. L19 has ' conveying in- 
tercession (g-ada«g6=da<f6-g6k);' this small difference in reading 
may be a clerical error in K43. The Sans, version omits the 
phrase altogether. 

4 Li 9 omits pa van, 'for. " NSr. has 'unblemished.' 

6 Li 9 omits 'path of;' and it may possibly be superfluous. 

7 Or it may be ' the destroyer and adversary,' as in L19 ; the last 
word being defective in K43. 
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Before rulers and kings discreet speaking is good, 
and in 1 an assembly good recital ; (76) among 
friends repose and rational friends 2 are good; (77) 
and with an associate to one's own deeds the giving 
of advantage (suko) is good. 78. Among those 
greater than one (a^as masan) mildness and humi- 
lity are good, (79) and among those less than one 
flattery 3 and civility are good. 80. Among doers 
of deeds speaking of thanks and performance of 
generosity are good; (81) and among those of the 
same race the formation of friendship (humanoih)* 
is good. 82. For bodily health moderate eating 
and keeping the body in action are good ; (83) and 
among the skilled in thanksgiving performance is 
good. 84. Among chieftains unanimity and seek- 
ing advantage are good; (85) among those in unison 
and servants good behaviour and an exhibition of 
awe are good ; (86) and for having little trouble in 
oneself contentment is good. 87. In chieftainship to 
understand thoroughly the good in their goodness 
and the vile in tlieir vileness is good ; and to make 
the vile unseen, through retribution 6 , is good. 88. 
In every place and time to restrain oneself from sin 
and to be diligent in meritorious work are good ; 
(89) and every day to consider and keep in remem- 
brance Auharma^af, as regards creativeness, and 
Aharman, as regards destructiveness, is good. 90. 
And for dishonour not to come unto one a know- 
ledge of oneself is good." 91. All these are proper 

1 L19 omits pavan, 'in.' 2 L19 has 'friendship.' 

3 Or ' adaptation.' 

4 L19 has humati, 'good intention.' 

5 Li 9 has ' to cause the reward of the good and the punishment 
of the vile.' 
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and true and of the same description, (92) but occu- 
pation and guarding the tongue (pa^/-huzvanih) 1 
above everything. 

93. ' Abstain far from the service of idols 2 and 
demon-worship. 94. Because it is declared (95) that : 
" If Kal-Khusroi 3 should not have extirpated the 
idol-temples (au^des-^ar) which were on the lake of 
.ffe\6ast 4 ,then in these three millenniums of Hushea'ar, 
Husheflar-mah, and Sdshans 6 — of whom one of them 
comes separately at the end of each millennium, 
who arranges again all 6 the affairs of the world, 
and utterly destroys the breakers of promises and 
servers of idols who are in the realm — the adversary 7 
would have become so much more violent, that it 
would not have been possible to produce the resur- 
rection and future existence." 

q6. ' In forming a store 8 of good works thou 

1 Li 9 has 'preserving pure language.' 

4 More correctly 'temple-worship,' as auzdes means 'an erec- 
tion.' 

3 Av. Kavi Husravangh, the third of the Kayan kings, who 
reigned sixty years, and was the grandson of his predecessor, Kai- 
Us, and son of Siyavakhsh (see Bd. XXXI, 25, XXXIV, 7). 

4 The present Lake Urumiyah according to Bd. XXII, 2. This 
feat of Kai-KMsroi is also mentioned in Bd. XVII, 7, and his 
exploits in the same neighbourhood are stated in Aban Yt. 49, 50, 
G6s Yt. 18, 21, 22, Ashi Yt. 38, 41, 42; but it is possible that 
the Avesta name, Aae^asta, may have been transferred to Lake 
Urumiyah in later times. 

8 The three future apostles who are supposed to be sons of 
Zaratfkt, whose births have been deferred till later times (see 
Bd. XXXII, 8). Their Avesta names are Ukhshyarf-ereta, 
Ukhshyarf-nemangh, and Saoshyus. 

6 Li 9 omits 'all.' 7 The evil spirit. 

8 Li 9 has 'in always doing;' having read hamvar, 'always,' 
instead of ambar, 'a store.' 
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shouldst be diligent, (97) so that it may come to 
thy 1 assistance among the spirits. 

98. 'Thou shouldst not become presumptuous 
through any happiness of the world ; (99) for the 
happiness of the world is such-like as a cloud that 
comes on a rainy day, which one does not ward off 
by any hill. 

100. ' Thou shouldst not be too much arranging 
the world; (101) for the world-arranging man be- 
comes spirit-destroying. 

102. ' Thou shouldst not become presumptuous 
through much treasure and wealth ; (103) for in the 
end it is necessary for thee to leave all. 

104. ' Thou shouldst not become presumptuous 
through predominance; (105) for in the end it is 
necessary for thee to become non-predominant. 

106. 'Thou shouldst not become presumptuous 
through respect and reverence; (107) for respectful- 
ness does not assist in the spiritual existence. 

108. ' Thou shouldst not become presumptuous 
through great connections and race ; (109) for in the 
end thy 2 trust is on thine own deeds. 

110. 'Thou shouldst not become presumptuous 
through life; (1 11) for death comes upon thee 3 at 
last, (112) the dog and the bird lacerate the corpse 4 , 
(113) and the perishable part (se^inako) 5 falls to 
the ground. 114. During three days 6 and nights 

1 K43 omits 'thy.' 2 L19 omits 'thy.' 

3 Lr 9. omits ' thee.' 

* Referring to the mode of disposing of the dead adopted by 
the Parsis (see Sis. II, 6n,-Dd. XV, 5, XVII, 17, XVIII, 2-4). 

6 Li 9 has ast, 'bone.' 

• Including the day of death. The fate of the soul after de^th, 
as detailed in §§ 1 14-194, is also described in Vend. XIX, 90- 
112, Hn. II, III, Aog. 8-19, AV. IV-XI, XVII. 
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the soul sits at the crown of the head of the body \ 
1 15. And the fourth day, in the light of dawn — with 
the co-operation of Srosh the righteous, Vae the 
good, and Vahram the strong 2 , the opposition of 
Asto-vSdaa' 3 , Vae the bad 4 , Frazfato the demon, and 
Niziit6 the demon 5 , and the evil-designing action 
of Aeshm 6 , the evil-doer, the impetuous assailant — 

1 Reciting a passage from the Gathas or sacred hymns (see 
Hn. II, 4, 5, III, 3, 4, AV. IV, 9-1 1, XVII, 6, 7). 

2 These three angels are personifications of A v. sraosha, 'listen- 
ing, obedience,' vaya or vayu, 'the upper air (uncontaminated 
by the evil spirit),' and verethraghna, 'victorious, triumphant;' 
the last is more literally ' demon-smiting,' that is, ' smiting Verethra 
(the demon),' Sans, vr/trahan. 

3 Av. Asto-vidhotu, ' the bone-dislocator,' or demon of death 
■who binds the parting soul (see Vend. V, 25, 31) ; in later writings, 
such as the Book of Dadar bin Dad-dukht, he is said to throw a 
noose over the neck of the soul to drag it to hell, but if its good 
works have exceeded its sins, it throws off the noose and goes 
to heaven; and this noose is also mentioned in Bd. Ill, 22, Dd. 
XXIII, 3. In Bd. XXVIII, 35 this demon is said to be the same 
as the bad Vae, but all other authorities consider them as distinct 
beings. It may be noted that a different demon of death is usually 
mentioned when the soul is wicked (see § 161). 

4 Av. vaya or vayu, 'the lower air (vitiated by the evil spirit).' 
Just as the wind (varf) may be either an angel or a demon, accord- 
ing as its strength makes it a refreshing breeze or a violent hurri- 
cane, so may the air be a good or evil being, according as it retains 
its original purity or has been vitiated by the evil spirit. That the 
angel Vae is the upper air appears from its epithet uparo-kairya. 
' working aloft,' in the Ram Yt.; and that it is only the lower air 
that is vitiated by the evil spirit is in accordance with the division 
of the sky into three thirds, of which the uppermost is inaccessible 
to the evil spirit (see Dd. XXXVII, 24-31). But this distinction 
between a good and bad Vae is not made in Vend. V, 25. 31. where 
we are told that Vayo conveys the sod when bound by Asto- 
vidhotu. 

6 These two demons have not been recognised 'elsewhere. 
8 The demon of wrath, Av. Aeshmo daeva. appears to be ill e 
Asmodeus of the Book of Tobit. 
[*4] C 
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[it goes] 1 up to the awful, lofty A~indvar 2 bridge, to 
which every one, righteous and wicked, is coming 3 . 
1 1 6. And many opponents have watched there, (117) 
with the desire of evil of Aeshm, the impetuous 
assailant, and of Ast6-vidaa? who devours creatures 
of every kind and knows no satiety, (118) and the 
mediation of Mitro 4 and Srosh and Rashnu, (119) 
and the weighing of Rashnu, the just, (120) with the 
balance 6 of the spirits, which renders no favour 
(hu-giral) on any side 6 , neither for the righteous 
nor yet the wicked, neither for the lords nor yet 
the monarchs. 121. As much as a hair's breadth 
it will not turn, and has no partiality; (122) and he 
who is a lord and monarch 7 it considers equally, in 
its decision, with him who is the least <?/" mankind. 

123. 'And when a soul of the righteous passes 
upon that bridge, the width of the bridge becomes 
as it were a league (parasang) 8 , (124) and the 

1 K43 omits this verb. 

2 Or, perhaps, A^ingvar, a partial translation of Av. K\wa.d (gv 
being a mispronunciation of v or w, as in gvarf for vid, ' wind;' 
and Pers. var translating Av. vai). The Pazand -writers have 
A'a»d6r. It is the bridge of ever-varying breadth which leads to 
heaven (see Vend. XIX, 100, 101, AV. Ill, 1, IV, 7, V, 1, 2, 
XVII, 1, Bd. XII, 7, Dd. XX, XXI), but it is not mentioned 
in Hn. 

3 Literally, ' is a comer.' ' 

' The angel of the sun's light; being a personification of friend- 
ship and good faith he is specially concerned in calling the soul to 
account (see Dd. XIV, 3). 

5 In which the actions of men are weighed by Rashnu, the angel 
of justice, to ascertain whether the good or the evil preponderate. 

* L19 has 'who makes no unjust balance of the spirits on either 
side.' 

7 K^3 adds rad, 'master,' but this is evidently an abortive begin- 
ning of the next word, levatman, which has been left unerased. 

• Nine" spears (about 126 English feet) in AV. V, 1, Dd. XXI, 5. 
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righteous soul passes over with the co-operation 
of Srosh the righteous. 125. And his own deeds of 
a virtuous kind 1 come to meet him in the form of 
a maiden, (126) who is handsomer and better than 
every maiden in the world. 

127. 'And the righteous soul speaks (128) thus: 
" Who mayst thou be 2 , that a maiden who is 
handsomer and better than thee was never seen 
by me in the worldly existence?" 

129. 'In reply that maiden form responds (130) 
thus : " I am no maiden, but I am thy virtuous deeds, 
tJwu youth who art well-thinking, well-speaking, well- 
doing, and of good religion! 131. For when thou 
sawest in the world him who performed demon- 
worship, then thou hast sat down, and thy perform- 
ance was the worship of the sacred beings. 132. 
And when it was seen by thee that there was any 
one who caused oppression and plunder, and dis- 
tressed or scorned a good person, and acquired 
wealth by crime, then thou keptest back from the 
creatures their own risk of oppression and plunder ; 
(133) the good person was also thought of by thee, 
and lodging and entertainment provided ; and alms 
were given by thee to him (134) who came forth 
from near and him, too, who was from afar ; and 
wealth which was due to honesty wets acquired by 
thee. 135. And when thou sawest him who practised 

The parasang is probably used here as an equivalent for Av. 
hathra, ' a mile.' 

1 L19 has ' his own virtuous deeds.' The conscience of the soul 
meets it in the form of a damsel, beautiful in proportion to the 
goodness of its deeds. In AV. IV, 18-36, Dd. XXIV, 5, XXV, 5 
the conscience meets the soul before it attempts the bridge. 

s More literally, ' vhat may be thou?' as the verb is in the third 
person here, though not so in the similar phrase in § 169. 

C 2 
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false justice and taking of bribes, and false evidence 
was given by him, then thou hast sat down, and 
the recitation of truth and virtue 1 was uttered by 
thee. 1 36. I am this of thine,, the good thoughts, 
the good words, and the good deeds which were 
thought and spoken and done by thee. 137. For 
when I have become commendable, I am then made 
altogether more commendable by thee; (138) when 
I have become precious, I am then made altogether 
still more precious by thee; (139) and when I have 
become glorious, I am then made altogether 2 still 
more glorious by thee." 

140. ' And when he walks onwards from there, a 
sweet-scented breeze comes then to meet him, which 
is more fragrant than all perfume. 141. The soul 
of the righteous enquires of Srosh (142) thus : " What 
breeze is this, that never in the world so fragrant 
a breeze came into contact with me ? " 

143.-* 'Then Srosh, the righteous, replies to that 
righteous soul (144) thus: "This breeze is from 
heaven, which is so fragrant." 

145. 'Afterwards, on his march, the first step is 
set 3 on the place of good thoughts, the second on 
that of good words, the third on that of good deeds*, 
(146) and the fourth step reaches up unto the 
endless light 6 which is all-radiant. 147. And angels 

1 Meaning probably the recitation of the Avesta texts. 

* K43 omits bara, 'quite, altogether,' in this third clause. 

3 L19 has ' afterwards, he rests the first step;' but awar ar£- 
merf, ' he rests,' is a misreading of madam khSrSm did, ' on the 
march is set.' 

* These are the three lowermost grades of heaven, hum at, 
hukht, and huvarjt (see Chap. VII, 12), 

' The highest grade of heaven, where Auharmazrf and the angels 
are supposed to dwell (see Chap. VII, 11). 
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and archangels of every description come to meet 
him, (148) and ask tidings from him (149) thus: 
" How hast thou come, from that which is a perish- 
able, fearful, and very miserable existence, to this 
which is an imperishable existence that is undis- 
turbed, thoic youth who art well-thinking, well-speak- 
ing, well-doing, and of good religion ?" 

150. 'Then Auha^ma^, the lord, speaks (151) 
thus : " Ask ye from him no tidings ; for he ha: 
parted from that which- was a precious body, and 
has come by that which is a fearful road. 152. And 
bring ye unto him the most agreeable of eatables, 
that which is the midspring butter 1 , (153) so that 
he may rest his soul from that bridge of the three 
nights, unto which he came from Asto-vida^ and the 
remaining demons 2 ; (154) and seat him upon an 
all-embellished throne." 

155. 'As it is declared (156) that: "Unto 3 the 
righteous man 4 and woman, after passing away 6 , 
they bring food 0 of the most agreeable of eatables — 

1 The Maidhyo-zarm roghan, which is explained in Dd.XXXI, 
T 4 as the spiritual representative of butter made during the Mai- 
dhy6-zaremaya, 'mid-verdure,' festival, which was considered the 
best of the year. This festival is held on the foriy-fifih day of 
the Parsi year, which was about 4th May when the year was fixed 
to begin at the vernal equinox as described in Bd» XXV, 3-7, 20. 
The heavenly food which goes by this name is not to be con- 
founded with the Hush which is expected to be prepared at the 
resurrection, from the fat of the ox Hadhayoj and the white H6m, 
for the purpose of making mankind immortal (see Bd. XXX, 25) ; 
although some such confusion appears to exist in A.V. X. 5. K43 
has rUban, ' soul,' instead of roghan, ' butter. 1 

J See §§ 1 14-123. 3 K43 omits 'unto.' 

4 Literally, ' male.' 

6 Li 9 adds 'from the body and consciousness.' 
6 Reading kazag, instead of kazad, both here and in the next 
clause of the sentence. L19 has ' the angels of the spiritual exit/- 
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the food of the angels of the spiritual existences — that 
which is the midspring butter 1 ; and they seat them 
down on an all-embellished throne. 1 5 7. For ever 
and everlasting they remain in all glory with the 
angels of the spiritual existences everlastingly." 

158. ' And when he who is wicked dies, his soul 
then rushes about for three days and nights in the 
vicinity of the head of that wicked one, and sobs 2 
(159) thus: "Whither do I go, and now what do 
I make 3 as a refuge?" 160. And the sin and 
crime of every kind, that were committed by him 
in the worldly existence, he sees with Ms eyes in those 
three days and nights. 161. The fourth day Viza- 
resh\ the demon, comes and binds the soul of the 
wicked with the very evil noose 5 ; (162) and with 
the opposition of Srosh, the righteous, he leads it 
up to the isfindvar bridge 6 . 163. Then Rashnu 7 , 
the just, detects that soul of the wicked through its 
wickedness. 

164. ' Afterwards, Vlzaresh, the demon, takes that 

ences bring the most agreeable of eatables,' by omitting the first 
kazag, and misreading the second one. 

1 K43 has rfiban again, as in §152, for roghan. Although 
this sentence resembles Hn. II, 38, 39, it is evidently quoted from 
some other source, as its difference is more striking than its re- 
semblance. 

2 This verb is Huz. bekhune</=Paz. giryeV, but N6r. has read 
bdngineV, 'laments,' and has written vaginerf. 

s Or it may be ' take,' as these two verbs are written alike in 
Huzvaris. This exclamation is a quotation from the Gathas or 
sacred hymns, being the first line of Yas. XLV, 1. 

* The Av. Vizaresha of Vend. XIX, 94, who carries off the 
souls of the wicked; he is also mentioned in Bd. XXVIII, 18, 
Dd. XXXII, 4, 7, XXXVII, 44. 

1 Reading saryatar ju/an. L19 has vzd ba«d, 'an evil tie.' 

6 See § 115. 1 See§§ 119, izo. 
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soul of the wicked, and mercilessly and maliciously 
beats and maltreats it. 165. And that soul of the 
wicked weeps with a loud voice, is fundamentally 
horrified 1 , implores with many supplicating 2 en- 
treaties, and makes many struggles for life discon- 
nectedly 3 . 166. Whom 4 — when his struggling and 
supplication are of no avail whatever, and no one 
comes to his assistance from the divinities (bagan) 6 , 
nor yet from the demons — moreover, Vizaresh, the 
demon, drags miserably 6 to the inevitable 7 hell. 

167. 'And then a maiden who is not like unto 
maidens comes to meet him. 168. And that soul 
of the wicked speaks to that evil maiden (169) thus : 
"Who mayst thou be, that never in the worldly 
existence was an evil maiden seen by me, who was 
viler and more hideous than thee ?" 

1 70. ' And she 3 speaks in reply to him (171) thus : 
" I am not a maiden, but I am thy deeds 9 , thou 
monster who art evil-thinking, evil-speaking, evil- 
doing, and of evil religion! 172. For even when 
thou sawest 10 him who performed the worship of the 
sacred beings, still then thou hast sat down", and 
demon-worship was performed by thee, (173) and 
the demons and fiends were served, j 74. And also 
when thou sawest him who provided lodging and 



1 Instead of burs-vangihi bekhune</, bun ramei, L19 has 
burzavandiha'vagineif u v&ramei, 'loudly shrieks and weeps.' 
a Reading lapako-kariha. 

3 Instead of apaivandiha, L19 has apatuiha, 'fruitlessly.' 

4 L19 has 'and.' 6 L19 has veha, ' the good.' 

" Instead of ak-homandiha, L19 has anaormdiha, 'hope- 
lessly.' 

7 Reading nagirz, but this is uncertain ; L19 has az«r, 'lower. 

8 Li 9 has 'that evil maiden.' 9 L19 has 'evil deeds.' 
10 Li 9 adds 'in the world.' 
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entertainment, and gave alms, for a good person 
who came forth from near and him, too, who was 
from afar 1 , (175) then thou actedst scornfully and 
disrespectfully to the good person, and gave no alms, 
and even shut up the door. 176. And when thou 
sawest him who practised true justice, took no bribe, 
gave true evidence, -^.nd uttered virtuous recitation, 
(177) even then thou hast sat down, and false justice 
was practised by thee, evidence was given by thee 
with falsehood, and vicious recitation was uttered 
by thee. 178. I am this of thine, the evil thoughts, 
the evil words, and the evil deeds which were thought 
and spoken and done by thee. 179. For when I 
have become uncommendable, I am then made 
altogether still more uncommendable by thee ; (180) 
when I have become unrespected, I am then made 
altogether still more unrespected by thee; (181) and 
when I have sat in an eye-offending 2 position, I am 
then made altogether still more really eye-offending 
(£ashm-kah-i,£tar-i/£) by thee." 

182. 'Afterwards he enters 3 , the first step on the 
place of evil thoughts, the second on that of evil 
words, the third step on that of evil deeds 4 , (183) 
and the fourth step rushes into the presence of the 

1 In L19 the words 'near' and 'afar' change places. 

2 Literally, ' eye-consuming,' the reading adopted by Ner., but, 
though it gives a satisfactory meaning, it is not quite certain that it 
represents the Pahlavi text correctly. 

3 For d£n vazlfineV, 'he goes in,' L19 has a«dar zroverf, in- 
dicating that the first letter, va, of vazlungi/ had been omitted in 
the Pahl. MS. used by Ner., which misled him into reading the 
remaining letters as a new Paz. verb zroverf, as already remarked 
by Noldeke in Got. gel. Anz. 1882, p. 975. 

4 These are the three uppermost grades of hell, duj-humat, 
duj-hflkht, and du.r-h.uvam (see Chap. VII, 20). 
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wicked evil spirit and the other demons 184. And 
the demons make ridicule and mockery of him (185) 
thus : " What was thy trouble and complaint, as 
regards Auharma^, the lord, and the archangels, 
and the fragrant and joyful heaven, when thou 
approachedst for a sight of Aharman and the 
demons and gloomy hell, (186) although we cause 
thee misery therein and do not pity, and thou shalt 
see misery of long duration ? " 

187. 'And the evil spirit shouts to the demons 
(188) thus : " Ask ye no tidings from him (189) who 
is parted from 2 that which was a precious body, and 
has come on by that which is a very bad road. 190. 
But bring ye unto him the foulest and vilest of 
eatables, the food which is nurtured in "hell." 

191. 'They bring the poison and venom of 3 the 
snake and scorpion and other noxious creatures that 
are in hell, (192) and give him to eat. 193. And 
until the resurrection and future existence he must 
be in hell, in much misery and punishment of various 
kinds 4 . 194. Especially that it is possible to eat 
food there only as though by similitude- 5 .' 

195. The spirit of innate wisdom spoke to the 
sage (196) thus: 'This which was asked by -thee, 
as to the maintenance of the body and concerning 
the preservation of the soul, is also spoken about 
by me, and thou art admonished. 197. Be virtuously 

1 In the lowermost grade of hell (see Chap. VII, 21). 

2 Li 9 has ' for he has parted from,' as in § 151. 

3 Li 9 has ' and.' 

* L19 has 'he is in much misery and punishment of kinds 
worthy of hell.' 

6 So that starvation is one of the punishments of hell. L19 
has 'and especially that the food there can be only like putrid 
blood.' 
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assiduous about it, and keep it in practice ; (198) for 
this is thy chief way for the maintenance of the body 
and preservation of the soul.' 



Chapter III. 

1. The sage asked the spirit of wisdom (2) thus: 
'Is liberality good, or truth 1 , (3) or gratitude 2 , or 
wisdom, (4) or complete mindfulness 3 , or content- 
ment ?' 

5. The spirit of wisdom answered (6) thus : ' As 
to the soul it is liberality, as to all the world it is 
truth, (7) unto the sacred beings it is gratitude, as 
to a man's self 4 it is wisdom, (8) as to all business 
it is complete mindfulness, and as to the comfort 
of the body and the vanquishing of Ahannan and 
the demons contentment is good.' 



Chapter IV. 

1. The sage asked the spirit of wisdom (2) thus : 
' Which is a good work that is great and good ?' 

3. The spirit of wisdom answered (4) thus : ' The 
greatest good work is liberality, and the second is 
truth and next-of-kin marriage 5 . 5. The third is 



1 K43 has 'or thy truth.' J L19 has 'or is gratitude good.' 
3 L19 has ' or is complete mindfulness good.' 
* Literally, ' the body of a man.' 

6 This was the meaning of the term khvetuk-das when this 
work was written, but some centuries ago such marriages were dis- 
continued, and the term was then confined to marriages between 
first cousins, as at present (see Sacred Books of the East, vol. xviii, 
app. III). 
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keeping the season festivals \ and the fourth is cele- 
brating all the religious rites 2 . 6. The fifth is the 
ceremonial of the sacred beings, and the providing 
of lodging for traders 3 . 7. The sixth is the wishing 
of happiness for every one. 8. And the seventh 
is a kind regard for the good *.' 

Chapter V. 

1. The sage asked the spirit of wisdom (2) thus : 
'Which land is the happier 5 ?' 

3. The spirit of wisdom answered (4) thus : 'That 
land is the happier, in which a righteous man, who 
is true-speaking, makes his abode. 5. The second, 

1 Of which there are six, each held for five days. These Glvin- 
bars or Gahambars end, respectively, on the 45th, 105th, 180th, 
210th, 290th, and 365th days of the Parsi year; and when that year 
was fixed to begin at the vernal equinox, they celebrated the periods 
of midspring, midsjummer, the beginning of autumn, the beginning 
of winter, midwinter, and the beginning of spring (see Sis. XVITI, 
3). In modern times they have been supposed to commemorate 
the several creations of the sky, water, earth, vegetation, animals, 
and man ; but this i'dea must have been borrowed from a foreign 
source. 

2 The periodical ceremonies which are obligatory for all Parsis 
(see Dd. XLIV, 2 n). 

3 Literally, 'for (he producers of business.' 

4 That is, for the priests. The Parsi-Persian version divides 
these good works into nine items, by counting ' next-of-kin mar- 
riage' as the third, and 'providing of lodging' as the seventh. For 
a fuller detail of good works, see Chap. XXXVII. 

6 This chapter is an imitation of Vend. Ill, 1-20, where it is 
stated that the five most pleasing spots on the earth are, first, where 
a righteous man performs ceremonies ; second, where he has built 
his house and keeps his fire, cattle, family, and retainers ; third, 
where the land is best cultivated ; fourth, where most oxen and 
sheep are produced; and fifth, that which is most manured by 
oxen and sheep. 
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in which they make the abode of fires. 6. The 
third, when oxen and sheep repose upon it. 7. The 
fourth is uncultivated and uninhabited land when 
they bring it back to cultivation and habitableness. 
8. The fifth, from which they extirpate the burrows 
of noxious creatures. 9. The sixth, on which exist 
the ceremonies and coming of the sacred beings, 
and the sitting of the good 1 . 10. The seventh, 
when they make populous that which was desolate. 
11. The eighth, when from the possession of the 
bad it comes into the possession of the good. 12. 
The ninth, when of the produce and yield (be do) 
which arise from it they provide the share of the 
sacred beings, the good, and the worthy. 13. And 
the tenth, in which they provide holy-water and 
ceremonies.' 



Chapter VI. 

1. The sage asked the spirit of wisdom (2) thus: 
'Which land is the unhappier 2 ?' 

3. The spirit of wisdom answered (4) thus : ' That 
land is the more afflicted, in which hell is formed 3 . 
5. The second, when they slay in it a righteous 
man who is innocent. 6. The third, for whose sake 4 

1 That is, the ceremonial precinct where the priests sit to con- 
duct the ceremonies. 

s This chapter is an imitation of Vend. Ill, 21-37, where > l * s 
stated that the five most unpleasing spots on the earth are, first, the 
ridge of Arezura, on which the demons congregate from the pit of 
the fiend ; second, where most dead dogs and men lie buried ; 
third, where most depositories for the dead are constructed ; fourth, 
where there are most burrows of the creatures of the evil spirit ; and 
fifth, -where the family of a righteous man is driven into captivity. 

3 Bd. Ill, 27 states that ' hell is in the middle of the earth.' 

4 Reading mun . . . runo-i parfaj. Instead of dru^&n runo, 
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the demons and fiends work. 7. The fourth, in. 
which they construct an idol-temple. 8. The fifth, 
when a wicked man, who is an evil-doer, makes an 
abode in it. 9. The sixth, when the interment of 
a corpse is performed below 1 . 10. The seventh, in 
which a noxious creature has a burrow. 11. The 
eighth, when from the possession of the good it 
comes into the possession of the bad. 12. The 
ninth, when they make desolate that which zvas 
populous. 13. And the tenth, in which they make 
lamentation and weeping 2 .' 



Chapter VII. 

1. The sage asked the spirit of wisdom (2) thus : 
' How is heaven, and how many ? 3. How are the 
ever-stationary (ham is tan), and how many? 4. 
And how is hell, and how many ? 5. What is the 
decision about the righteous in heaven, and from 
what is their happiness ? 6. What are the misery 
and affliction of the wicked in hell ? 7. And what 
and how is the decision about those who are among 
the ever-stationary?' 

8. The spirit of wisdom answered (9) thus : 
' Heaven is, first, from the star station unto the 

NSr. has read dru^ hanruno, and assumed the last word to be 
equivalent to Av. hawdvarena, 'concourse;' so as to obtain the 
meaning, ' in which the demons and the fiend form a congress.' 
But Av. hawdvarena is Pahl. ham-dubaru nih (see Pahl.Vend. 
VII, 137)- 

1 Or ' when much interment of corpses is performed,' as it is 
doubtful whether we ought to read azur, ' much,' or aztr, 'below.' 

2 That is, for the dead. Such outward manifestations of mourn- 
ing being considered sinful by the Parsis, as they ought to be by 
all unselfish people who believe in a future existence of happiness. 
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moon station; (10) second, from the moon station 
unto the sun; (11) and, third, -from the sun station 
unto the supreme heaven (garoa'mano), whereon 
the creator Auharma^ is seated. 12. Of heaven 
the first part is that of good thoughts (humat6), 
the second is that 0/good words (hukhto), and the 
third is that <?/good deeds (huvar^to). 

13. ' The righteous in heaven are undecaying and 
immortal, unalarmed, undistressed, and undisturbed. 
14. And, everywhere \ they are full of glory, fragrant, 
and joyful, full of delight and full of happiness. 15. 
And, at all times, a fragrant breeze and a scent 
which is like sweet basil come to meet them, which 
are more pleasant than every pleasure, and more 
fragrant than every fragrance. 16. For them, also, 
there is no satiety owing to the existence in heaven. 
17. And their sitting and walking, perception and 
enjoyment are with the angels and archangels and 
the righteous for ever and everlasting. 

18. ' Regarding the ever-stationary it is declared, 
that they are from the eart' unto the star station ; 
(19) and its affliction for them is then 2 nothing 
whatever except cold and heat. 

20. ' Of hell the first part is that 0/evil thoughts 
(duj-humato), the second is that of evil words 
(dus-hukhto), and the third is that of evil deeds 

1 Ner. has 'at all times,' which may be correct, as gas means 
both ' time ' and ' place.' It should be noticed, however, that the 
word used in § 15 is daman, which means 'time' only. 

2 Ner. has ' their affliction is otherwise,' by mistaking Huz. 
adinawan, ' then its . . . for them,' for a supposed Paz. ainaja, 
' otherwise their,' which seems to have no real existence, as 
wherever he reads aina, 'otherwise,' the Pahl. text has adtnaf, 
' then its.' 
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(du-f-huvamo) \ 21. With the fourth step the 
wicked person arrives at that which is the darkest 
hell ; (22) and they lead him forwards to the vicinity 
of Aharman, the wicked. 23. And Aharman and 
the demons, thereupon, make ridicule and mockery 
of him (24) thus 2 : " What was thy trouble and com- 
plaint, as regards Auharma^ and the archangels, 
and the fragrant and joyful heaven, when thou 
approachedst for a sight of us and gloomy hell, (25) 
although we cause thee misery therein and do not 
pity, and thou shalt see misery of long duration ?" 
26. And, afterwards, they execute punishment and 
torment of various kinds upon him. 

27. ' There is a place 3 where, as to cold, it is such 
as that of the coldest frozen 4 snow. "28. There is 
a place where, as to heat, it is such as that of the 
hottest and most blazing fire. 29. There is a place 
where noxious creatures are gnawing them, just as 
a dog does the bones. 30. There is a place where, 
as to stench, it is such that they stagger about 
(bara lar^endV and fall down. 31. And the dark- 

1 These names, as here written, mean literally ' evil good thoughts, 
evil good words, and evil good deeds,' as if they implied that these 
places are for those whose best thoughts, words, and deeds are 
evil ; but it is not quite certain that the Pahlavi names are spelt 
correctly. 

2 As already stated in Chap. II, 1 83-1 86. 

3 Li 9 has ' he is experienced ' in §§ 27-30, owing to Ner. having 
read danak, 'knowing, experienced,' instead of divak, 'a place.' 

4 Literally, ' stone-possessing, stony' if we read sang-dar, as 
seems most plausible; but we might read s6khar and consider 
Pers. khasar or khasar, 'ice,' as a corruption of it, by transposi- 
tion, Li 9 has ' ice (yah) and snow.' 

5 L19 has be rezend, 'they vomit up,' which is evidently a 
misreading. 



32 



T>isk-t MaJn6g4 KHIRAD. 



ness is always such-like as though it is possible for 
them to seize upon it with the hand 1 .' 



Chapter VIII. 

i. The sage asked the spirit of wisdom (2) thus: 
' How and in what manner has Auharmazof created 
these creatures and creation ? 3. And how and in 
what manner were the archangels and the spirit of 
wisdom formed and created by him ? 4. And how 
are the demons and fiends [and also the remaining 
corrupted ones] 2 of Aharman, the wicked, miscreated? 
[5. How do every good and evil happen which occur 
to mankind and also the remaining creatures ?] 
6. And is it possible to alter anything which is 
destined, or not?' 

7. The spirit of wisdom answered (8) thus ; ' The 
creator, Auharma^, produced these creatures and 
creation, the archangels and the spirit of wisdcm 
from that which is his own splendour, and with the 
blessing of unlimited time (zdrvan). 9. For this 
reason, because unlimited time is undecaying and 
immortal, painless and hungerless, thirstless and 
undisturbed ; and for ever and everlasting no one is 
able to seize upon it, or to make it non-predominant 
as regards his own affairs. 

10. ' And Aharman, the wicked, miscreated the 
demons and fiends, and also the remaining corrupted 



1 ' Even darkness which may be felt' (Ex. x. 21). 

* K43 omits the phrase in brackets, as well as § 5; but these 
passages are supplied from L19, merely substituting yahirfakSn, 
'corrupted ones/ as in § 10, for the vashudaga, ' miscreations,' 
of L19. 
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ones 1 , by his own unnatural intercourse. 11. A treaty 
of nine thousand winters 2 in unlimited time (daman) 
was also made by him with Auha^ma^; (12) and, 
until it has become fully completed, no one is able 
to alter it and to act otherwise. 13. And when the 
nine thousand years have become completed, Ahar- 
man is quite impotent ; (14) and Srosh 3 , the righteous, 
will smite Aeshm 3 , (15) and Mitro 4 and unlimited 
time and the spirit of justice 5 , who deceives no one 
in anything, and destiny and divine providence 6 will 
smite the creatures and creation of Aharman of every 
kind, and, in the end, even Aro 7 , the demon. 16. And 
every creature and creation of Auharma^a? becomes 
again as undisturbed as those which were produced 
and created by him in the beginning. 

' Reading yahirfakan, but it may be yatukan, 'wizards,' 
though the word requires an additional long vowel to represent 
either term correctly. L19 has. vashudaga, ' miscreations.' 

2 According to the Bundahij, lime consists of twelve thousand 
years (see Bd. XXXIV, 1). In the beginning Aflharmazrf created 
the spiritual prototypes (Bd. I, 8) who remained undisturbed for 
the first three thousand years, "hen Aharman appeared and agreed 
to a conflict for the remaining nine thousand years (Bd. I, 18), 
duiing the first three of which Auha;'maz</'s will was undisputed, 
while during the next three Aharman is active in interference, and 
during the last three his influence will diminish till, in the end, it 
will disappear (Bd. I, 20). The nine thousand years of the 
conflict weie supposed to extend from about e.c. 5400 to a.d. 
3600 (see Byt. Ill, 11 n, 44 n). 

See Chap. II, 115. 4 See Chap. II, 118. 

'' Probably the angel Rashnu (see Chap. II, 118, 119). 

c Assuming that the vago-bakhto of K43 is equivalent to the 
bagho-bakht, ' divine appointment,' of L19. 

7 Av. azi of Yas. XVII, 46, LXVII, 22, Vend. XVIII, 45, 50, 
Artad Yt. 1, asu of Yas. LII, 7, and the demon of 'greediness* 
in Chap. II, 13, 14, XVIII, 5, &c, Bd. XXVIII, 27, and modern 
Persian, who seems to be a being distinct. from Av. azi, 'serpent.' 

[ 24 ] 1> 
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17. ' Every good and the reverse 1 which happen 
to mankind, and also the other creatures, happen 
through the seven planets and the twelve constella- 
tions' 1 . 18. And those twelve constellations are such 
as in revelation are 3 the twelve chieftains who are on 
the side of Auharma^, (19) and those seven planets 
are called the seven chieftains who are on the side 
of Aharman. 20. Those seven planets pervert every 
creature and creation, and deliver them up to death 
and every evil. 21. And, as it were, those twelve 
constellations and seven planets 4 are organizing and 
managing the world. 

22. ' Auharmazd is wishing good, and never 
approves nor contemplates evil. 23. Aharman is 
wishing evil, and does not meditate nor approve 
anything good whatever. 24. Aiiha.rma.sd, when he 
wishes it, is able to alter as regards the creatures of 
Aharman ; and Aharman, too, it is, who, when [he 
wishes] 5 it, can do so as regards the creatures of 
Auharmazaf, (25) but he is only able to alter so that 
in the final effect there may be no injury of Auhar- 
mzzd, (26) because the final victory is Auharma^'s 
own. 27. For it is declared, that " the Yim 6 and 

1 L19 has 'evil.' 1 The zodiacal signs. 

3 Li 9 has 'are called in revelation.' The authority, here quoted, 
was not the Bundahis, because that book speaks of seven chuTtpms 
of the constellations opposed to the seven planets (see Bd. V, 1 ). 

4 L19 omits 'and seven planets,' but has a blank space at this 
place in both texts, Pazand and Sanskrit. 

5 K43 omits the words in brackets, which may, perhaps, be 
superfluous in the Pahlavi text. 

c Av. Yima or Yima khshagta of Vend. II, the Tamshed of 
the Shahnamah, some of whose deeds are mentioned in Chap. 
XXVII, 24-33, Yas. IX, 13-20. He vas the third of the TcsdM 
dynasty, and is said to have been .perverted by Aharman in his old 
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Freafan 1 and Kai-Os 2 of Atiharmasd are created 
immortal, (28) and Aharman so altered them as is 
known. 29. And Aharman so contemplated that 
Bevarasp 3 and Frasiyak 4 and Alexander 5 skotcld be 
immortal, (30) but Auharma^, for great advantage, 
so altered them as that which is declared." ' 



Chapter IX. 

1. The sage asked the spirit of wisdom (2) thus : 
' Is it possible to go from region to region 6 , or not ? 

age, when he lost the loyal glory (see Dd. XXXIX, 16, 17), and 
was overthrown by the foreign dy nasty of Az-i Dahak. 

' Av. Thraetaona, who conqueied hz-\ Dahak (see Chap. 
XXVII, 38-40, Yas. IX, 24-27). He was misled by Aharman 
into dividing his empire between h;s three sons, two of whom 
levolted and slew the third (see Chaps. XXI, 25, XXVII, 42). 

2 Av. Ka\a Usan or Ka\i U=adban, the Kai-Ka\us of the 
Shahnamab, misread Kahos 111 Pazand. He was the second 
monarch of the Ka^an dynasu, and made an unsuccessful attempt 
to reach heaven, mentioned in Bd XXXIV, 7, to which he ma; be 
supposed to have been instigated by Aharman. but he was also 
unfortunate in many other enterpuses. 

3 A title of Az-i Dahak in the Shahnamah, literally , • with a 
mynad horses.' This king 01 dy nasty , is said to ha\e conqueied 
Yim and reigned foi a thousand year- but was o\eithio\\n In 
Frerffm. In the A\esU (Yas IX, 25 Aban Yt. 34 Af 7aiat. 3) 
Az-i Dahak, 'the dc-tiucti\e serpent,' is described as ha/angra- 
yaokh-rli, 'with a thousand peicepuons.' a term analogous to 
baevare spasana, 'with a myriad glances,' which is usually 
applied to Mithra, the angel of the sun. From this 'alter, if used 
for the former, be\aiasp rr ght easily be coirupted. 

A\ Fi angi asy an, the Afi.l-iiab of the Shshnamah, a Tura- 
nian 1 mg Wiio conquered the Iranians for twelve years duiing the 
icign of I\L1n ai/'ihai i^ee TJd XXXIV, 6). 

Alo inder the Oieal, misread Aiasawgar by Ner 
' The eaidi is supposed to he dmeled into seven regions of 
which the central one is as large as the other sis united ; two of 

D 2 



36 



DINA-t MAiNOG-i KHIRAD. 



3. From what substance is the sky made ? 4. And 
how and in what manner is the mingling of the 
water in the earth ?' 

5. The spirit of wisdom answered (6) thus : 
' Without the permission of the sacred beings, or 
the permission of the demons, it is then 1 not possible 
for one to go from region to region 2 . 

7. ' The sky is made from the substance of the 
blood-stone 3 , such as they also call diamond (al- 
mast). 

8. ' And the mingling of the water in the earth is 
just like the blood in the body of man.' 

Chapter X. 

1. The sage asked the spirit of wisdom (2) thus: 
' Can there be any peace and affection whatever of 
Aharman, the wicked, and his demons and miscre- 
ations, with Auharmaa/ and the archangels, one 
with the other, or not ? ' 

3. The spirit of .wisdom answered (4) thus : ' There 
cannot be, on any account whatever ; (5) because 
Aharman meditates evil falsehood and its deeds, 
wrath and malice and discord, (6) and Auharma^r/ 
meditates righteousness and its deeds, good works 

the six lie to the north, two to the south, one to the east, and one 
to the west ; and they are said to be separated by seas or moun- 
tains, difficult to cross (see Bd. XI). For their names, see Chaps. 
XVI, io, XXVII, 40. 

1 Instead of adinaj, 'then for one,' Ner. has manufactured a 
word aina, 'otherwise' (see also Chap. VII, rrj n). 

2 This information is deriv«l from Pahl. Vend. I, 4 a. 

1 Or ' iuby,' referring to the rosy tints of dawn and sunset. The 
same statement is made in Bd. XII, 6. NSr. has ' steel,' and the 
word can be translated ' blood-meta).' 
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and goodness and truth. 7. And everything can 
change, except good and bad nature. 8. A good 
nature cannot change to evil by any means what- 
ever, and a bad nature to goodness in any manner. 
9. A&harmazd, on account of a good nature, approves 
no evil and falsehood ; (10) and Aharman, on account 
of a bad nature, accepts no goodness and truth ; 
(11) and, on this account, there cannot be for them 
any peace and affection whatever, one with the 
other.' 

Chapter XI. 

1. The sage asked the spirit of wisdom (2) thus: 
' Is wisdom good, or skill, or goodness X V 

3. The spirit of wisdom answered (4) thus : 
' Wisdom with which there is no goodness, is not to 
be considered as wisdom ; (5) and skill with which 
tliere is no wisdom, is not to be considered as skill.' 



Chapter XII. 

1. The sage asked the spirit of wisdom (2) thus: 
' Wherefore is it when the treasure of the spiritual 
existence is allotted so truly, and that of the worldly 
existence so falsely ? ' 

3. The spirit of wisdom answered (4) thus : ' The 
treasure of the worldly existence was 2 allotted as truly, 
in the original creation, as that of the spiritual exist- 
ence. 5. And the creator, Auharma^, provided the 

1 L19 omits the last two words, but they are evidently referred 
to in the reply. 

2 Literally, ' is.' 
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happiness of every kind, that is in these creatures 
and creation, for the use (bun) of the sun 1 and moon 
and those twelve constellations which are called the 
twelve chieftains 2 by revelation; (6) and they, too, 
accepted it in order to allot it truly and deservedly. 

7. 'And, afterwards, Aharman produced those 
seven planets, such as are called the seven chief- 
tains of Aharman, for dissipating 3 and carrying off 
that happiness from the creatures of Auharmazd, in 
opposition to the sun and moon and those twelve 
constellations. 8. And as to every happiness which 
those constellations bestow on the creatures of Au- 
haf ma£a?, (9) those planets take away as much of it 
as it is possible for them (the constellations) to give 4 , 
( 10) and give it up to the power of the demons 5 and 
fiends and the bad. 

11. ' And the treasure of the spiritual existence is 
so true on this account, because Auharmar^, the 
lord, with all the angels and archangels, is 0 undis- 
turbed, (12) and they make the struggle with Ahar- 
man and the demons, and also the account of the 
Souls of men, with justice. 13. And the place of 
him whose good work is more is in heaven, (14) the 
place of him whose good work and sin are equal is 
among the ever-stationary 7 , (15) and when the crime 
is more, his path is then to hell.' 

1 Literally, ' Mitro,' the angel of the sun. 
\ See Chap. VIII, 17-21. 

By omitting one letter, K43 has ' miscreating.' 
4 By omitting this verb L19 has ' possible for them (the planets).' 

So understood by Ner., but all the best MSS. omit the relative 
particle; as if ' the powerful demons ' were meant. 

* Literally. ' are.' 7 See Chap. VII, 18. 
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Chapter XIII. 

i. The sage asked the spirit of wisdom {2) thus: 
' Wherefore is it when oxen and sheep, birds, flying 
creatures, and fish are, each one, properly learned 
in that which is their own knowledge, (3) and men, 
so long as they bring no instruction unto them, and 
the)' do not perform much toil and trouble (an£"ino) 1 
about it, are not able to obtain and know the learning 
of the human race ?' 

4. The spirit of wisdom answered (5) thus : ' Men 
have been so wise, in the original creation, that, as to 
the good works and crime which were performed by 
them, the recompense of the good works and the 
punishment of the crime were then seen by them 
with their own eyes, (6) and no crime whatever pro- 
ceeded from men. 7. But, afterwards, Aharman, 
the wicked, concealed the recompense of good works 
and the punishment of sin. 8. And on this account, 
moreover, it is said in revelation (9) that : "[These]- 
four [things are worse and more grievous] than every 
evil which the accursed evil one, the wicked, com- 
mitted upon the creatures of Auharmazrt', (10) [that 
is, when the reward of good works and] punishment 
[of sin], the thoughts of men, and the consequence 
of actions were quite concealed [by him] 3 ." 

1 Ner. has read khvazinak, and taken it as equivalent to Pers. 
khaztnah, 'treasury,' in the sense of 'expenditure;' but this is 
very doubtful. 

s The words in brackets, in §§ 9, 10, are taken from the Pazand 
version, as the passage containing them has been omitted by 
mistake in K43. 

, The Pandnamah of Buzurg-Mihir states ' this, too, is declared, 
that the evil spirit committed even this very grievous thing upon 
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ii. 'And, for the same reason, he made many 
devotions and improper creeds current in the world. 
12. And, on account of men's not knowing of duty 
and good works, every one believes that most, and 
considers it as good, which his teaching in devotion 
has included. 13. And that devotion, in particular, 
is more powerful 1 , with which sovereignty exists. 
14. But that one is the lordship and sovereignty of 
VLftasp 2 , the king of kings, (15) by whom, on account 
of knowing it unquestionably and certainly (aeva- 
riha), the perfect and true religion, which is in the 
word of the creator Auharmasrf, was received from 
the unique Zaratust, the Spitaman 3 , (16) who has 
manifested clearly, explicitly, and unquestionably 
the treasure of the worldly and spiritual existences, of 
every kind, from the good religion of the Masrt'a- 
worshippers. 17. There is then 4 no other creed, 
through which it is possible for one to obtain and 
know the treasure of the worldly and spiritual exist- 
ences so explicitly and clearly, (18) but, on account 
of much controversy 5 , they are so cut up (agJ^tako) 



the creatures of Auharmazi/j when the reward of good works and 
punishment of sin were quite concealed by him, in the thoughts of 
men, as the consequence of actions.' 

1 N6r. has 'purer,' by connecting pa(?iy avandtar with pidiyav, 
'ablution;' but this is hardly possible, whereas the former word 
can be readily traced to Av. paiti + ya + vawt, with the meaning 
'resistant, stubborn, strong;' compare Pers. p&yab, 'power.' 

2 Av. Vutaspa, Pers. Guftasp, the fifth king of the Kayan 
dynasty, who adopted the religion of Zaratmt in the thirtieth year 
of his reign, and is said to have reigned 120 years (see Bd. 
XXXIV, 7 ). 

3 See Chap. 1, 10 n. 

4 Instead of * then for one/ N»§r. has ' otherwise/ as in Chap. 
IX, 6. 

8 Reading viguftaklh. NSr. has 'by much contemplation, 
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and entangled, that the statements of their beginning 
are much unlike to the middle, and the middle to 
the end.' 

Chapter XIV. 

1. The sage asked the spirit of 1 [wisdom (2) thus : 
' Which protection is the more defensive ? 3. Which 
friend 2 (4) and which supporter of fame are good? 
5. Which helper of enjoyment is good ? 6. Which 
wealth is the pleasanter ? 7. And which is the 
supremest pleasure of all pleasures 3 ?' 

8? The spirit of wisdom answered (9) thus : ' The 
sacred being is the more defensive protection. 10. 
A virtuous brother is a good friend. 11. A child, 
who is virtuous and an upholder of religion, is 
a good supporter of fame. 12. A virtuous wife, 
who is well-disposed, is a good helper of enjoy- 
ment. 1 3. That wealth is better and pleasanter 
which is collected by honesty, and one consumes 
and maintains with duties and good works. 14. 
And the pleasures which are superior to all plea- 
sures are health of body, freedom from fear, good 
repute, and righteousness 4 .' 

having read venaftakih. Both words are very uncommon, and it 
is doubtful which of them is the more appropriate to the context. 

1 From this point to Chap. XXVII, 49 the Pahlavi text of K43 
is missing, owing to the ioss of nine folios in that MS., but a copy 
of the missing passage, made by Dastur Hoshangji Jamaspji from 
TD2, has been consulted for the purpose of controlling the Paz. 
version of L19. 

2 Li 9 inserts 'is good?' 

3 TD2 has ' which is the friend who is the supremest of friends ;' 
but this does not correspond well with the reply in § 14. 

4 TD2 adds ' and are good.' 
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CflAPTER XV. 

I. The sage asked the spirit of wisdom (2) thus : 
' Is poverty good, or opulence 1 ?' 

3. The spirit of wisdom answered (4) thus : 
' Poverty which is through honesty is better than 
opulence which is from the treasure of others. 5. 
For it is stated (6) thus: "As to him who is the 
poorest and most secluded (arme^ttum) 2 person, 
whenever he keeps his thoughts, words, and deeds 
honest, and in duty to the sacred beings, for him 
even there is lawfully a shaie of all the duties and 
good works which mankind shall do in the world 1 . 
7. As to him, too, who is opulent, who is a man of 
much wealth, when the wealth is not produced by 
honesty, though he takes trouble (an^'inako) in 4 
duties and good works and righteous gilts, his good 
work is then not his own, (8) because the good work 
is his from whom the wealth is abstracted 5 ." 

1 L19 adds 'or sovereignty,' to account for §§ 12-39. 

2 Av. armacjta, applied to water, means 'most stationary, 
stagnant;' Pahl. armest (Av. airima) is applied to the place of 
'seclusion' for impure men and women, and in Sis. VI, 1 it seems 
to refer to 'helpless' idiots or lunatics; Nor. explains it in Sanskrit 
as 'lame, crippled, immobility,' but 'secluded, immured, helpless' 
are terms better adapted to the context, whether the word be 
applied to persons, as it is here and in Chaps. XXXVII, 36, 
XXXIX, 40, or to learning and character, as in Chap. LI, 7. 

3 Persons who are wholly unable to perform good works are 
supposed to be entitled to a share of any supererogatory good 
works performed by others (see Sis. VI, 1, 2), but the allotment 
of such imputed good works seems to be at the discretion of the 
angels who keep them in store (see Sis. VIII, 4) 

* Ner. has 'makes expenditure on,' by reading khvazinak, as 
in Chap. XIII, 3. 

6 § 8 does not occur in L19, but is found in TD2, PA 10, and 
MH7. 
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9. ' And as to that much wealth which is collected 
by proper exertion, and one consumes and maintains 
with duties and good works and pleasure, even that 
is no better thereby, (ro) because it is necessary to 
consider that as perfect. 11. But as to him who 
is a man of much wealth, whose wealth is collected 
by proper exertion, and he consumes and maintains 
it with duties and good works and pleasure, he is 
great and good and more perfect 1 . 

12. ' And regarding even that which is sovereignty 
they state (13) thus: "What is - good government in 
a villasre is better than what is 2 bad rfovcrnment in a 
realm. 14. Because the creator Auha/'mas^ pro- 
duced good government for effecting the protection 
of the creatures, (15) and Aharman, the wicked, has 
produced bad government as the adversary of good 
government." 

16. ' Good government is that which maintains 
and directs a province flourishing, the poor un- 
troubled, and the law and custom true, (17) ana 
sets aside improper laws and customs. 18. It well 
maintains water and fire by law 3 , (19) and keeps 
in progress the ceremonial of the sacred beings, 
duties, and good works. 20. It causes friendliness 

1 That is, the proper use of wealth does not make the wealth 
itself any better, but only the rightful possessor of it. This is, 
however, probably only an emendation of Nor., as the copy of 
TD2 gives merely the following, for 9-1 1: 'But as to him 
who is a man of much wealth, by whose proper exertion it is 
collected, and he consumes and maintains il with duties, good 
works, and pleasure, he is no better thereby, because it is necessary 
to consider him as perfect. 1 

2 Li 9 omits ' what is' in both places. 

3 TD2 omits 'maintains,' as it is sufficiently expressed bv the 
same Pahl. verb ' keeps' in § 19 ; and L19 omits ' by law.' 
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and pleading 1 for the poor, (21) and delivers up 
itself, and even that which is its own life, for the 
sake of the good religion of the Mazrtk-worshippers. 
22. And if there be any one who desists from the 
way t>f the sacred beings, then it orders some one to 
effect his restoration thereto ; (23) it also makes 
him a prisoner, and brings him back to the way of 
the sacred beings ; (24) it allots, out of the wealth 
that is his, the share of the sacred beings and the 
worthy, of good works and the poor; (25) and deli- 
vers up the body for the sake of the soul-'. 26. A 
good king, who 3 is of that kind, is called equal to 
the angels and archangels. 

27. ' Bad government is that (28) which destroys 
the true and proper law and custom, (29) and brings 4 
oppression, plunder, and injudiciousness into prac- 
tice. 30. It dissipates the treasure of the spiritual 
existence, (31) and considers duty and good works a 
vexation, through greediness 5 . 32. It keeps back 
a person performing good works from doing good 
works, (33) and he thereby becomes a doer of harm. 
(34) Its disbursement 6 , too, of every kind is for its 
own self, (35) the administration of the treasure 

1 Reading daVo-gobih, 'pronouncing the law,' or 'speaking 
of gifts,' instead of Paz. ga.da.ngdi, a misreading of Ner. for Pahl. 
y edato-gobih, 'speaking of Lhe sacred being.' 

1 The usual way of treating nonconformists in all ages and all 
sects, when party spirit is stiong. TD2 has 'delivers him up for 
the sake of body and soul.' 

3 TD2 has ' good government which.' 

4 TD2 has 'keeps;' but the two verbs are much alike in 
HuEvdru. 

5 Because nearly all such works entail expenditure. 

0 Ner. has ' accumulation,' but this is the meaning of andoziin, 
rather than of the andazijn in the text. 
7 So in TD2. 
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of the worldly existence, (36) the celebrity 1 and ex- 
altation of the vile, (37J the destruction and neglect 
of the good, (38) and the annihilation of the poor. 
39. A bad king, who 2 is of that kind, is called equal 
to Aharman and the demons.' 



Chapter XVI. 

1. The sage asked the spirit of wisdom (2) thus: 
' Of the food which men eat, and the clothing which 
men put on, which are the more valuable and good ? ' 

3. The spirit of wisdom answered (4) thus : ' Of 
the food which men eat, the milk of goats is pro- 
duced good. 5. Because, as to men and-Kjuadrupeds, 
who are born from a mother, until the time when 
food is eaten by them, their growth and nourish- 
ment are then from milk, (6) and on milk they can 
well live, 7. And if men, when they withdraw from 
the milk of the mother, make thorough experience 
of the milk of goats, (8) then bread is not necessary 
for use among them. 9. Since it is declared, (10) 
that " the food of mankind, who arc in Arzah and 
Savah, Frada^afsh and Vidarfafbh, Vorubanrt and 
Voru^'anTt 3 , is the milk of goats and cows; (11) 
other food they clo not eat." 12. And he who is 
a milk-consuming man is healthier and stronger, 
and even the procreation of children becomes more 
harmless. 

' Reading khani^ih as m TD2 and Ch.ip. II, 28. 

2 TD2 has 'bad governmcnl which.' 

3 The six outeimobt regions of the earth, of which Arzah lies to 
the west, Savah to the east, Fradaahfsh and Vidarfafsh to the south, 
and Vorubaut and Yoiu-'arjt to the north ( of the central region 
(see Bd.V, 8, XI, 3). 
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13. 'Of grains wheat is called great and good, 
(14) because it is the chief of grains 1 , (15) and 
even by the Avesta its name is then specified in 
the chieftainship of grains 2 . 

1 6. ' And of fruit the date and grape are called 
great and good. 17. When bread has not come, 
it is necessary to consecrate the sacred cake by 
means of fruit 3 ; (18) when the fruit to consecrate 
is the date or grape, it is allowable to eat every 
fruit; (19) and when those have not come, it is 
necessary to eat that fruit which is consecrated 4 . 

20. ' Regarding wine it is evident, that it is pos- 
sible for good and bad temper to come to manifesta- 
tion through wine 5 . 21. The goodness of a man is 
manifested in anger, the wisdom of a man in irregular 
desire\ 2.2. For he whom anger hurries on (adi- 

1 It is called ' the chief of large-seeded grains ' in Dd. XXIV, 19. 

- Possibly in the Pacag Nask, part of which was 'about the 
thirty-three first chieftainships of the existences around, that is, 
how many of which are spiritual and how many worldly exist- 
ences, and which is the second, and which the third of the 
spiritual and worldly existences ;' as stated in the eighth book of 
the Dinka/</. 

J That is, when a cake cannot be made, fruit can be substituted 
for it in the ceremony of consecrating the sacred cakes. The sacred 
cake, or dron, is a small, round, flexible pancake of unleavened 
uhcaten bread, about the size of the palm of the hand, which, after 
conseciation, is tasted by all those present at the ceremony (see 
Sis. Ill, 32 n). 

4 Fruit and wine are usually conseciated and eaten, in the 
Afringan ccicmny, after the completion of the Dron ceremorr, , 
but sometime-- the Afringan is celebrated alone. Both ceremonies 
are perfonn"J in honour of some angel, or the guardian spirit 
of some deceased person (see Haug's Essays, pp. 407-409) 

TD; ha^ 'through the nature of wine;' but as. 'wine,' is 
written mas. 

" TD2 has ' the good of a man is in anger, and the wisdom of 
a man in lust exciting viciousness.' 
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t&v&d) is able to recover himself from it 1 through 
goodness, (23) he whom lust hurries on is able to 
recover himself from it through wisdom, (24) and 
he whom wine hurries on is able to recover himself 
from it through temper. 

25. ' It is not requisite for investigation, (26) be- 
cause he who is a good-tempered man, when he 
drinks wine, is such-like as a gold or silver cup 
which, however much more they burn zV, becomes 
purer and brighter. 27. It also keeps his thoughts, 
words, and deeds more virtuous ; (28) and he be- 
comes gentler and pleasanter unto wife and child, 
companions and friends 2 , (29) and is more diligent 
in every duty and good work. 

30. ' And he who is a bad-tempered man, when 
he drinks wine, thinks and considers himself more 
than ordinary. 31. He carries on a quarrel with 
companions, displays insolence, makes ridicule and 
mockery, (32) and acts arrogantly to a good person. 
33. He distresses his own wife and child 3 , slave and 
servant ; (34) and dissipates the joy of the good, 
(35) carries off peace, and brings in discord. 

36. ' But every one must be cautious as to 4 the 
moderate drinking of wine. 37. Because, from 
the moderate drinking of wine, thus much benefit 
happens to him : (38) since it digests the food, (39) 
kindles the vital fire 5 , (40) increases the under- 
standing and intellect, semen and blood, (41) re- 
moves vexation, (42) and inflames the complexion. 

1 Beading a^a;, instead of afaj (Paz. va^); these two words 
being written alike in Pahlavi. 

2 TD2 has 'he becomes more friendly, gentler, and pleasantei 
unto wife and child and companions.' It also omits § 29. 

3 TD2 inserts 'hireling.' 

4 Or 'must become intelligent through.' 

5 The animal heat, called the Vohu-fryan fire in Bd. XVII, 1. 
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43. It causes recollection of things forgotten, (44) 
and goodness takes a place in the mind. (45) It 
likewise increases the sight of the eye, the hearing 
of the ear, and the speaking of the tongue ; (46) 
and work, which it is necessary to do and expe- 
dite, becomes more progressive. 47. He also sleeps 
pleasantly in the sleeping place 1 , and rises light. 
48. And, on account of these contingencies, good 
repute for the body, righteousness for the soul, and 
also the approbation of the good 2 come upon him. 

49. ' And in him who drinks wine more than 
moderately, thus much defect becomes manifest, 
(50) since it diminishes his wisdom, understanding 
and intellect, semen and blood; (51) it injures the 
liver 3 and accumulates disease, (52) it alters the 
complexion, (53) and diminishes the strength and 
vigour. 54. The homage and glorification of the 
sacred beings become forgotten. 55. The sight of 
the eye, the hearing of the ear, and the speaking 
of the tongue become less. 56. He distresses Hor- 
vadafl^ and Amerodarf* (57) and entertains a desire 
of lethargy"'. 58. That, also, which it is necessary 
for him to say and do, remains undone ; (59) and 
he sleeps in uneasiness, and rises uncomfortably 
60. And, on account of these contingencies, himself, 



1 Ner. has 'at sleeping lime,' and the word gas means either 
'time' or 'place,' but usually the latter. TD2 has baj-n gas, 
probably for balijn gas, 'bed place.' 

2 Ner. inserts the words ' greatly increase ' in the Sanskrit version, 
but they do not occur in TD2. 

3 These four woids occur only in TD2. 

1 The two archangek who are supposed to be injured by 
improper eating and drinking (see Chap. II, 34 n). 

0 Bushasp (Av. Bushyasta), the fiend of slothful sleep. 
' Or it can be translated ' his own body.' 



CHAPTER XVI, 43-XVIII, 2. 



49 



wife, and child, friend and kindred are distressed 
and unhappy. (61) and the superintendent of troubles 1 
and the enemy are glad. 62. The sacred beings, 
also, are not pleased with him ; (63) and infamy comes 
to his body, and even wickedness to his soul. 

64. ' Of the dre.ss which people possess and put 
on 2 , silk is good for the body, and cotton for the 
soul. 65. For this reason, because silk arises from 
a noxious creature 3 , (66) and the nourishment of 
cotton is from water, and its growth from earth 4 ; 
and as a treasure of the soul it is called great and 
good and more valuable.' 

Chapter XVII. 
1. The sage asked the spirit of wisdom (2) thus: 
' Which is that pleasure which is worse than un- 
happiness ?' 

3. The spirit of wisdom answered (4) thus : 'Who- 
ever has acquired wealth by crime, and he becomes 
glad of it thereby 6 , then that pleasure is worse for 
him than unhappiness.' 

Chapter XVIII. 
1. The sage asked the spirit of wisdom (2) thus: 
' Wherefore do people consider these very little, 

1 Meaning probably the evil spirit. 

2 The Sanskrit version omits the former verb, and TD2 the Utter. 

3 Caterpillars are creatures of Aharman, because they eat and 
injure vegetation which is under the special protection of the arch- 
angel Amerodai/. 

* Water and earth, being both personified as angels, would impart 
somewhat of their sacred character to the cotton arising from them. 

• ' Glad of the crime on account of the. wealth ' is probably meant 

[34] E 
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these four things which it is necessary for them to 
consider more, as warnings (dakhshak), (3) the 
changeableness of the things of the worldly existence, 
the death of the body, the account of the soul 1 , and 
the fear of hell ?' 

4. The spirit of wisdom answered (5) thus : ' On 
account of the delusiveness (niyizanih) of the 
demon of greediness 2 , and of discontent.' 

Chapter XIX. 

1. The sage asked the spirit of wisdom (2) thus : 
' Is living in fear and falsehood worse, or death ?' 

3. The spirit of wisdom answered (4) thus : ' To 
live in fear and falsehood is worse than death. 5. 
Because every one's life is necessary for the enjoy- 
ment and pleasure of the worldly existence, (6) and 
when the enjoyment and pleasure of the worldly 
existence are not his, and fear and even falsehood 3 
are with him, it is called worse than death.' 



Chapter XX. 

1. The sage asked the spirit of wisdom (2) thus : 
' For kings which is the one thing more advanta- 
geous, and which the more injurious ?' 

3. The spirit of wisdom answered (4) thus : ' For 
kings conversation with the wise and good is the 

1 That is, the account to be rendered by the soul after death. 
- See Chap. VIII, 1 5 n. 

* These being considered as fiends; the latter, mitokht, being 
the first demon produced by the evil spirit (see Bd. I, 24. XXVIII, 
14, 16). 
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one thing more advantageous, (5) and speaking and 
conversation with slanderers and double-dealers are 
the more injurious for them.' 



Chapter XXI. 

1. The sage asked the spirit of wisdom (2) thus : 
' What is the end of the world-arranging and spirit- 
destroying man ? 3. What is the end of him who 
is a scoffing man ? 4-6. What is the end of the 
idle, the malicious, and the lazy man ? 7. What is 
the end of a false-hearted one, (8) and the end of an 
arrogant one x ?' 

9. The spirit of wisdom answered (10) thus : 'He 
who is a world-arranging and spirit-destroying man 
is as injured, in the punishment of the three nights*, 
as a raging fire when water comes upon it. 

11 3 . 'Of him who is a scoffing man there is no 
glory in body and soul; (12) and every time when 
he opens his mouth his wickedness then increases. 
13. All the fiends, too, become so lodged in his 
body, that they leave no goodness whatever for his 
body ; (14) and he makes mockery of the good, and 
glorification of the vile. 15. Also in the worldly 
existence his body is infamous, and in the spiritual 
existence Ids soul is wicked. 16. And, for effecting 
his punishment in hell, they deliver him over to 

1 L19 has 'What is the end of him who is an idle man?' In 
§ 4, and repeats the same formula in each of the §§ 5-8. 

s Referring to the three days and nights of final punishment, 
reserved for those specially wicked, at the time of the resurrection 
(iee Bd. XXX, 12-16). 

3 In TD2 the remaining sections are arranged in the following 
order:— §§ 18, 27-33, 19-26, 34-44, 11-17- 

E 2 
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the scoffing fiend; (17) and that fiend inflicts a 
ridicule and a mockery upon him with every single 
punishment. 

18. 'As to him who is an idle man, yet devoid 
of wickedness, mostly when 1 death comes on in 
the worldly existence, he thereupon {&g2.s) begets 
pleasantly for the sake of another. 

19. 'The bridge 2 which is for the soul of him 
who is a malicious man is more difficult than for 
the other wicked who are in hell. 20. For this 
reason, because malice proceeds by lineage; (21) 
and it is possible to manage every sin better than 
malice, (22) because malice will abide in a lineage. 
23. There are instances when it adheres 3 until the 
renovation of the universe; (24) for it is clearly 
declared by the pure revelation, (25) that the origin 
of the estrangement (aniranih) of the Arumans, 
and even the Turanians, from the Iranians, was 
owing to that malice which was generated by them 
through the slaughter of AirL£ 4 ; (26) and it always 
adheres until the renovation. 



1 L19 inserts 'misery and.' 

* Thcfflndvar bridge (see Chap. II, 1 15, 162), which is supposed 
to resemble a beam with many unequal sides, the side turned 
uppermost being narrower in proportion as the soul, intending to 
pass along it, is more wicked ; so that the difficulty of the transit 
increases with the sin of the soul (see Dd. XXI, 3-5). 

3 Or ' continues.' 

4 Paz. Erzz, one of the three sons of Frecftm, the Pejdarf 
sovereign, who divided his empire among them, giving the Arfi- 
man provinces to Salm, the Turanian to Tttg, and the Iranian to 
AMk. The last was slain by his two brothers, and his death was 
subsequently avenged by his descendant Mands/Sihar (see Chap. 
XXVII, 41-43, Bd. XXXI, 9-12). Though these sons are not 
mentioned in the Avesta now extant, their history appears to have 
been related in the JCidmst Nask (see Sis. X, 28 n). 
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27. 'He who is a lazy man is said to be the most 
unworthy of men. 28. Because it is declared by 
revelation, (20} that the creator Auharma^ produced 
no corn for him who is a lazy man ; (30) for him who 
is a lazy man there is then no giving of anything in 
gifts and charity 1 ; (31) and lodging and entertain- 
ment are not to be provided for him. 32. For this 
reason, because that food which a lazy man eats, he 
eats through impropriety and injustice; (33) and, on 
account of his laziness and unjust eating, his body 
then becomes infamous and the soul wicked. 

34. 'He who is a false-hearted man is as dubious 
in good tilings as in bad ; (35) he is dubious as to 
the treasure of the spiritual and worldly existences, 
and also as to the ceremonial, invocation, and service 
of the sacred beings. 36. And, on account of these 
circumstances, the angels and archangels shall accept 
little of the ceremonial and invocations which he 
performs, (37) and give unto him little of the gain, 
too, which he seeks. 38. And in the mouth of the 
good man he is always infamous, (39) and his soul 
becomes wicked. 

40. ' The friends of him who is an arrogant man 
are few, and his enemies many. 41. And even of 
the gifts which he gives to any one, and the cere- 
monial, too, which he performs for the sacred beings, 
they shall accept little, on account of his arrogance, 
(42) and give little of the gain, too, which he seeks. 
43. And in hell they deliver him to the fiend of 
arrogance, in order to inflict punishment upon his 
soul ; (44) and the fiend of arrogance inflicts punish- 
ment of various kinds upon it, and is not pacified.' 



1 L19 has ' he then gives nothing as his living, which is through 
gifts and charity.' 
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Chapter XXII. 

i. The sage asked the spirit of wisdom (2) thus: 
' Is it possible to provide, for one's own hand, the 
treasure and wealth of the worldly existence through 
exertion, or not ?' 

3. The spirit of wisdom answered (4) thus : ' It is 
not possible to provide for one's self, through exer- 
tion, that benefit which is not ordained ; -(5) but a 
morsel (kazd) of that which is ordained comes on 
by means of exertion. 6. Yet the exertion, when 
it is fruitless in the worldly existence, through the 
sacred beings not being with it \ still comes, after- 
wards, to one's assistance in the spiritual existence, 
and outweighs in the balance 2 .' 

Chapter XXiil. 

1. The sage asked the spirit of wisdom (2) thus : 
' Is it possible to contend with destiny through 
wisdom and knowledge, or not ?' 

3. The spirit of wisdom answered (4) thus: ' Even 
with the might and powerfulness of wisdom and 
knowledge, even then it is not possible to contend 
with destiny. 5. Because, when predestination as to 
virtue, or as to the reverse 3 , comes forth, the wise 
becomes wanting (nlyazan) in duty, and the astute 
in evil becomes intelligent; (6) the faint-hearted be- 
comes braver, and the braver becomes faint-hearted; 

1 TD2 has ' time not being with it.' 

2 The balance in which men's actions are weighed by the angel 
Rashnfl (see Chap. II, 1 19-122). 

' L19 has 'vileness.' 
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(7) the diligent becomes lazy, and the lazy acts dili- 
gently 1 . (8) Just as is predestined as to the matter, 
the cause enters into it, (9) and thrusts out every- 
thing else.' 



Chapter XXIV. 

1. The sage asked the spirit of wisdom (2) thus: 
' On account of the begging of favours, and the 
practice and worthiness of good works, do "the 
sacred beings also grant anything to men other- 
wise 2 , or not ? ' 

3. The spirit of wisdom answered (4) thus: : They 
grant; (5) for there are such as they call thus: 
" Destiny and divine providence." 6. Destiny is 
that which is ordained from the beginning, (7) and 
divine providence is that which they also grant 
otherwise. 8. But the sacred beings provide and 
manifest in the spiritual existence little of that grant, 
on this account, because Aharman, the wicked 3 , 
through the power of the seven planets extorts 
wealth, and also every other benefit of the worldly 
existence, from the good and worthy, and grants 
them more fully to the bad and unworthy.' 

Chapter XXV. 

1. The sage asked the spirit of wisdom (2) thus: 
' Of the rich who is the poorer, and of the poor who 
is the richer ?' 



1 Li 9 has 'becomes diligent.' 

2 That is, otherwise than by destiny, as mentioned in the previous 
chapter, and in consequence of prayer and merit. 

5 TD2 inserts ' through that cause.' 
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3. The spirit of wisdom answered (4) thus : ' Of 
the rich he is the poorer who is not content with 
that which is his, (5) and suffers anxiety for the 
increase of anything. 

6. 'And of the poor he is the richer who is con- 
tent with that which has come, (7) and cares not for 
the increase of anything.' 

Chapter XXVI. 

1. The sage asked the spirit of wisdom (2) thus: 
' Is a blind eye worse, or a blind mind (dll) ? 3. Is 
the illrinformed worse, or the bad-tempered?' 

4. The spirit of wisdom answered (5) thus: ' He 
who is blind-eyed, when he has understanding in 
anything, and accomplishes learning, is to be con- 
sidered as sound-eyed. 6. And he who is sound- 
eyed, when he has no knowledge and understanding 1 , 
and even that which they teach him he does not 
accept, then that is worse than even a blind eye. 

7. ' The ill-tempered is less evil 2 than the ill- 
informed ; (8) because the ill-tempered, except by a 
decree, is not able to seize anything away from any 
one ; (9) and as to the ill-informed man, his desire 
of every kind is then 3 for oppression and plunder. 
10. Concerning him who is ill-informed it is declared 
that, apart from predestination, he is born free from 
fresh understanding 4 .' 



1 Li 9 has 'when he has no knowledge of anything.' 

2 Li 9 has 4 is better.' • 

3 That is, when he has a decree in his favour. 

* § 10 is found only in TD2. It probably means that an ill- 
informed man is not likely to acquire any knowledge beyond that 
which is unavoidable. 



CHAPTER XXV, 3-XXVII, 12. 



57 



Chapter XXVJI. 

i. The sage asked the spirit of wisdom (2) thus: 
' Wherefore have the people who were from Gayo- 
mara' 1 , and those, too, who were lords and monarchs, 
from Hoshang 2 , the Pesdio?, even unto Vbtasp 3 , the 
king of kings, been such doers of their own wills ? 
3. Much benefit was also obtained by them from the 
sacred beings, (4) and they have been mostly those 
who were ungrateful unto the sacred beings, (5) and 
there are some even who have been very ungrateful, 
promise-breaking, and sinful. 6. For what benefit 
then have they been severally created, (7) and what 
result and advantage proceeded from them ?' 

8. The spirit of wisdom answered (9) thus : ' That 
which thou askest concerning them, as to benefit, or 
as to the reverse 4 , thou shouldst become aware of 
and fully understand. 10. Because the affairs of the 
world of every kind proceed through destiny and 
time and the supreme decree of the self-existent 
eternity (zorvan), the king and long-continuing 
lord. 11. Since, at various periods, it happens unto 
every one, for whom it is allotted, just as that which 
is necessary to happen. 12. As even from the 
mutual connection of those ancients, who are passed 

1 Av. Gaya-maretan, tHe primeval man from whom the whole 
human race is supposed to have sprung, and who lived for thirty 
years after the advent of the evil spirit (see Bd. HI, 22, XXXIV, 2). 

2 Av. Haoshyangha, the first monarch of the Iranian world, 
and founder of the Pwdarf (Av. paradhata, 'early law') dynasty. 
He was the great-grandson of Mashya, the first earthly man that 
sprang from Gayomanf, and is said to have reigned for forty years 
(see Bd. XV, 21-28, XXXI, 1, XXXIV, 4). 

3 See Chap. XIII, 14 n. * L19 has 'evil.' 
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away, it is manifest (13) that, ultimately, that benefit 
arose which was necessary to come from them to 
the creatures of Auha;-ma^. 

14. ' Because the advantage from Gayomar^ was 
this, (15) first, the slaying of Arzur l , and making 
delivery of his own body, with great judiciousness, 
to Aharman 2 . 16. And the second advantage was 
this, (17) that mankind and all the guardian spirits 
of the producers of the renovation of tJie universe, 
males 3 and females 4 , were produced from his body. 
18. And, thirdly, this 5 , that even the metals were 
produced and formed 6 from his body 7 . 

19. 'And the advantage from Hoshang, the Fes- 
dad, was this, (20) that, of three parts, he slew two 
parts of the demons of Mazendar 8 , who were 
destroyers of the world. 

21. 'The advantage from Takhmorup 9 , the well- 

1 Written Ahzur in TD2. It has been suggested by Windisch- 
mann (Zor. Stud. p. 5) that this was the name of a demon, after- 
wards applied to the Arezur ridge at the gate of hell (see Bd. 
XII, 8), but this requires confirmation. Regarding this ridge 
the following explanation occurs in the Pahlavi Rivayat which 
precedes Dd. in many MSS. : — 'They say that hell is the ridge 
(pusto) of Arekzur; and hell is not the ridge of Arekzur, but that 
place where the gate of hell exists is a ridge (grivako) such as the 
ridge named Arekzur. and owing to that they assert that /'/ is the 
ridge (pusto) of Arekzur.' The explainer appears to mean that 
the ridge at the gate of hell was named after the other Mount 
Arezur, in Arum (see Bd. XII, 16). 

2 Compare Bd. Ill, 21-23. 

3 L19 has 'righteous males.' 

4 Fifteen of each, as stated in Bd. XXX, 17. 

5 L19 has 'this advantage.' c L19 omits the former verb. 
7 See Zs. X, 2, Dd. LXIV, 7. 

a See Dd. LXV, 5, referring probably to the demon-worshippers 
of Mazendar4n, south of the Caspian. 
* Av. Takhm6-urupa, the Tahmuras of the Shahnamah; he 
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grown, was this, (22) that the accursed evil one, the 
wicked, was kept by him thirty ) ears as a charger l . 
23. And the writing of penmanship of seven kinds, 
which that wicked one kept in concealment, he 
brought out to publicity. 

24. ' The advantage from the well-flocked Yim- 
sheo' 2 , son of Vivangha, was this, (25) that an im- 
mortality of six hundred years, six months, and 
sixteen days 3 is provided by him for the creatures 
and creation, of every kind, of the creator Auhar- 
mazd; (26) and they are made unsuffering, unde- 
caying, and undisturbed 4 . (27) Secondly, this 5 , 
that the enclosure formed by Yim 0 was made by 
him ; (28) and when that rain of Malkos 7 occurs — 
since it is declared in revelation that mankind and 

is said to have been a great-grandson of Hoshang, whom he suc- 
ceeded on the throne, and to have reigned thirty years (see Bd. 
XXXI, 2, XXXIV, 4). Written TakhmorWo in TD2. 
1 See Ram Yt. 12, ZamyaV Yt. 29. 

1 Av. Yima khshaeta, 'Yim the spendid;' he was a brother 
of his predecessor, Takhmorup, and the Bundahix states that he 
reigned six hundred and sixteen years and six months in glory, 
and one hundred years in concealment (see Chap. VIII, 27, Bd. 
XXXI, 3, XXXIV, 4). 

3 TD2 has only ' three hundred years,' by the accidental omission 
of a cipher ; it also omits the months and days. 

4 See Vend. II, 16, Ram Yt. 16, Zamy.V Yt. 33. 

5 L19 has 'this advantage.' 

6 See Chap. LXII, 15-19. The formation of this enclosure is 
ordered by AQharmaz*/ in Vend. II, 61-92, for the preservation 
of mankind, animals, and plants from the effects of a glacial 
epoch which he foretells, and which is here represented as the 
rain of Malk6s. 

' This term for ' deluging rain ' may be traced either to Chald. 
B>ip^? 'autumnal rain,' or to Av. mahrku.ro, the title of a demon 
regarding whom nothing is yet known (see Dd. XXXVII, 94 11 
and SBE, vol. xviii, p. 479). 
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the other creatures and creations of Auharma^dj the 
lord, are mostly those which shall perish 1 — (29) one 
shall afterwards open the gate of that enclosure 
formed by Yim, (30) and the people and cattle, and 
other creatures and creations of the creator Auhar- 
ma^i, shall come out from that enclosure, (31) and 
arrange the world again. 32. Thirdly, (33) when 2 
he brought back the proportion of the worldly 
existences, which that evil-producing wicked one 3 had 
swallowed, from his belly*. Fourthly, when a goat 
(go spend) was not given by him to the demons in 
the character of an old man 6 . 

34. ' And the advantage from A2-I Dahak, the 



1 L19 has merely ' shall mostly perish,' in place of these last six 
words. 

2 Li 9 has 'thirdly, this advantage, that.' 

3 Li 9 adds 1 who is Aharman.' 

4 According to a legend preserved in the Persian Rivayats (see 
MH10, fol. 52) Aharman, while kept as a charger by Takhmorup, 
induced the wife of the latter to ascertain from her husband 
whether he ever felt fear while riding the fiend, and, acting upon 
the information thus obtained, he threw the king from his back 
while descending from the Alburz mountains, and swallowed him. 
Imbrmation of this event was conveyed to Yim by the angel Sr6sh, 
who advised him to seek the fiend and propitiate him. Yim, 
accordingly, went into the wilderness singing, to attract Aharman, 
and, when the fiend appeared, Yim ingratiated himself into his 
favour and, taking advantage of an unguarded moment, he dragged 
Takhmorup out of the fiend's entrails, and placed the corpse in 
a depository for the dead. In consequence of this feat his hand 
was attacked with leprosy, from which he suffered greatly until it 
was accidentally washed in bull's urine, which healed it. This 
legend is related for the purpose of recommending the use of bull's 
urine for purification of the body. 

6 Or, perhaps, 'as a substitute for an old man.' This fourth 
advantage is found only in TD2, where the text is as follows: — 
' jSfaharum, amatar g6spend pavau g6harik-i pir va/ je'dan la 
yehabuntd.' 
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Bevarasp 1 , and the accursed Frasiyak of Tur 1 was 
this, (35) that, if the dominion should not have come 
to Bevarasp and Frasiyak, the accursed evil spirit 
would then have given that dominion unto Aeshm 2 ; 
(36) and when it would have come unto Aeshm, it 
would not have been possible to take it away from 
him till the resurrection and future existence, (37) for 
this reason, because he has no bodily existence 3 . 

38. 'And the advantage from Freafan 4 was this, 
(39) such as the vanquishing and binding of Az-i 
Dahak, the Bevarasp 5 , who was so grievously sinful. 
40. And, again too, many demons of Mazendar 0 
were smitten by him, and expelled from the region 
of Khvaniras 7 . 

41. 'And the advantage from Marlu^ihar 8 was 
this, (42, 43) that, in revenge for AlrL6, who was his 
grandfather, Salm and Ttig- were kept back by him 
from disturbing the world 9 . 44. From the land of 

1 See Chap. VIII, 29. 

2 The demon of wrath (see Chap. II, 115). 

3 And would, therefore, have continued to live and reign till the 
resurrection. 

* See Chap. VIII, 27. He is said to have reigned for five 
hundred years (see Bd. XXXIV, 6), but this period includes the 
lives of ten generations of his descendants who did not reign (see 
Bd. XXXI, 14). 

6 He is said to have been confined in Mount Dimavand (see 
Bd. XXIX, 9). 

6 See § 20. 

7 The central region of the earth, containing all the countries 
best known to the Iranians, and supposed to be as large as the 
six outer regions united (see Bd. XI, 2-6). 

8 The successor of Fre</un, who reigned one hundred ?.nd twenty 
years (see Bd. XXXIV, 6). He was a descendant, in the tenth 
generation, from A\nk, one of the sons of Fre</fin, who had been 
slain by his brothers Salm and Tu^ (see Bd. XXXI, 5-14). 

* Li 9 has 'that he slew Salm and Tu^, who were his great- 



62 



DINA-! MAiNOG-f KHIRAD. 



Paafashkhvargar 1 unto the beginning of Du^ako z , 
such as Frasiyak 3 had taken, by treaty (pafl'mano) 4 
he seized back from Frasiyak, and brought it into 
the possession of the countries of Iran. And as io 
the enlargement of the sea of Kansa! 5 , such as Fra- 
siyak supplied, he also expelled the water from it. 
45. 'And the advantage from Kai-Kavadf G was 

uncles, in revenge for k\\\k, and kept them back from disturbing 
the world.' 

1 The mountainous region in Taparist&n and Gilan, south of 
the Caspian (see Bd. XII, 17). 

2 L19 has 'hell.' This Dfi^ako may possibly be meant for the 
Dusako of Vend. I, 34, of which Vaekereta was the chief settle- 
ment, and this latter is identified with Kawul (Kabul) by the Pahlavi 
translators. The name can also be read Gan^ako, which might be 
identified with Canzaca, but this would not correspond so well with 
the legend, alluded to in the text, which relates how Manujiihar, 
having shut himself up in the impregnable fortress of Amul 
in Taparistan, could not be conquered by Fiasiyak, who was 
compelled to come to terms, whereby all the country within an 
arrow-shot east of Mount Dimavand should remain subject to 
iManfijiihar. The arrow was shot and kept on its flight from 
dawn till noon, when it fell on the bunk of the Oxus, which river 
was thenceforward consideied the frontier of the Iranians. This 
frontier would fully include all the territory between Taparistan 
and Kabul mentioned in the text. In Bd. XXXI, 21 the success 
of Manui^ihar is attributed to some dispute between Frasiyak and 
his brother, Aghrerarf. 

3 See Chap. VIII. 29 n. 

4 L19 has 'such as was made the portion (pai/mano) of 
Frasiyak.' 

11 Called Kvansih in Bd. XIII, 16, XX, 34, where it is stated 
that it was formerly fresh, but latterly salt, and that Frasiyak 
diverted many rivers and streams into it. It is the brackish lake 
and swamp now called Hamun, ' the desert,' or Zarah, ' the sea.' 
in Sistan. In the Avesta it is called Kasu, and the future apostles 
of the Alaska-worshipping faith are expected to be born on its 
shores. 

• Av. Kavi Kavata, the Kai-QubSd of the Shahnamah. He 
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this, (46) that he became a thanksgiver unto the 
sacred beings, 47. Dominion, also, was well exer- 
cised by "him, (48) and the family and race of the 
Kaylns proceeded again from him. 

49. 'And the advantage from Sahm] 1 was [this], 
(50) that the serpent Srovar 2 and the wolf Kapua^, 
which they also call Pehino 4 , the watery demon 
Gandarep 5 , the bird Kamak 6 , and the deluding 
demon were slain by him. 51. And he also per- 
formed many other great and valuable actions, (52) 
and kept back much disturbance from the world, 
(53) as to which, when one of those disturbances, in 
particular, should have remained behind, it would 
not have been possible to produce the resurrection 
and future existence. 

54. 'And the advantage from Kal-Us 7 was this, 

was the founder of the Kayan dynasty, and reigned fifteen years 
(see Bd. XXXI, 24, 25, XXXIV, 7). 

1 The brackets indicate the end of the passage taken from TD2 
and the Pazand version, in consequence of the nine folios con- 
taining Chaps. XIV, 1 -XXVII, 49 being lost from K43. From 
this point the translation follows the text of K43. Sahm (Av. 
Sama) was the family name of the hero Keresasp (see Fravan/in 
Yt. 61, 136), who was a son of Thrita the Saman (see Yas. IX, 30, 
31). For the legends relating to him, see SBE. vol. xviii, pp. 369- 
382. His name is written Sam in Pazand. 

2 Av. azi srvara (see Yas. IX, 34-39, ZamyaV Yt. 40) 
Or 'the blue wolf;' not yet identified in the Avesta. 

4 Darmesteter (SBE, vol. xxiii, p. 295, note 4) identifies this 
name with Pathana of ZamyaV Yt. 41, which seems to mean 
' highwayman ; ' but this identification appears to depend merely on 
similarity of sound. 

Av. Gawdarewa of Aban Yt. 38, Ram Yt. 28, Zamyarf Yt. 41. 

" A gigantic bird mentioned in the Persian Rkayats as over 
shadowing the earth and keeping off the rain, while it ate up men 
and animals like grains of corn, until Keresasp killed it with arrows 
shot continuously for seven days and nights. 

7 See Chap. VIII, 27 n. He was a grandson of Kai-Kav&u, 
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(55) as Siyavakhsh 1 way produced from his body. 
56. Many other actions also proceeded from him. 

57. 'And the advantage from Siyavakhsh was this, 
(58) such as the begetting of Kai-Khusroi 2 , and the 
formation of Kangde-s 3 . 

59. 'And the advantage from Kai-Khusroi was 
this, (60) such as the slaying of Frasiyak 4 , (6r) the 
extirpation of the idol-temples which were on the 
lake of 7^e/£ast 5 , (62) and the management of Kang- 
dez. 63. And he is able to do good through his 
assistance of the raising of the dead'' by the restorer 
of the dead, the triumphant S6shans 7 , which is in 
the future existence. 

64. 'And the advantage from Kai-L6harasp 8 was 

whom he succeeded, and is said to have reigned a hundred and 
fifty years (see Bd. XXXI, 25, XXXIV, 7), but perhaps this period 
may have included the reign of his father, whom tradition has 
nearly forgotten. 

1 Av. Syavarshan, the Siyavush of the Shahnamah. Though 
both his father and son were kings, he did not reign himself. 
L19 has Kai-Syavash. 

2 See Chap. II, 

3 Av. Kangha. A fortified settlement said to have been ' in the 
direction of the east, at many leagues from the bed of the wide- 
formed ocean towards that side,' and on the frontier of Airan-ve^ 
(see Chap. LX11, 13. Bd. XXIX, 10). 

4 See Chap. YIII, 29. This name must have been applied rather 
to a dynasty than to a single individual, as he reigned in Iran in 
the time of Manuj&har, nearly two hundred years earlier. 

5 See Chap. II, 95. 

6 He is expected to assist in the renovation of the universe at 
the resurrection, together with Keresasp and other heroes (see 
Chap. LVII, 7, Dd. XXXVI, 3). 

7 See Chap. II, 95. 

6 Av. Kavi and Aurvarfaspa. He was a descendant of Kai- 
KavaV in the fifth generation, being a second cousin once removed 
of his predecessor, Kai-KhQsr6i, and reigned a hundred and twenty 
years (see Bd. XXXI, 25, 28, XXXIV, 7). 
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this, (65) that dominion was well exercised by him, 
(66 j and he became a thanksgiver unto the sacred 
beings. 67. He demolished the Jerusalem of the 
Jews 3 , and made the Jews dispersed and scattered; 
and the accepter of the religion, Kal-Vijftasp 2 , was 
produced from his body. 

68. 'And the advantage from Vi-rtasp was this, (69) 
such as the acceptance and solemnization of the good 
religion of the Ma.a/a-worshippers, (70) through the 
divine voice (bakan aevaz) of the Ahunavar 3 , the 
word of the creator A&harmaso?' ; (71) the annihilation 
and destruction of the bodies of the demons and 
fiends; (72) and the pleasure and comfort of water 
and fire and all the angels and spirits of the worldly 
existences*. 73. And /ie was full of the hope of the 
good and worthy, (74) through a virtuous desire 
for his own determination, (75) the compensation 
(nos da-fno) 1 and gratification of Auharma^rf, with 
the archangels, (76) and the affliction and destruc- 
tion of Aharman and the 6 miscreations.' 

1 AfirualSm-i Yahdrfano. The first fourteen words of § 67 
do not occur in the Paz.- Sans, version, but a corresponding state- 
ment is found in a Persian metrical version, described by Sachau in 
his Contributions to the Knowledge of Parsee Literature (J.R.A.S., 
New Series, vol. iv, pp. 229-283), also in the works of several Arab 
writers of the tenth century(see Noldeke, Got. gel. Anz. 1882, p. 964). 

- See Chap. XIII, 14 n. 

8 The most sacred formula of the Mazrfa- worshippers, consisting 
of twenty-one words, forming three metrical lines of sixteen syllables 
each, beginning with yath& ahfi vairy6, 'as a patron spirit is de- 
sirable.' It is supposed to have been uttered by Auharmazi, for 
the discomfiture of Aharman, on the first appearance of that evil 
spirit in the universe (see Bd. I, 21). 

4 L19 has ' all the angels of the spiritual and worldly existetuts! 

6 L19 has u shnaijn, 'and the propitiation.' 

• L19 has ' his.' 
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Chapter XXVIII. 

i. The sage asked the spirit of wisdom (2) thus : 
'Who is the more forgiving (vakhshayo.- ktar) ? 
3. What is the more in strength ? 4. What is the 
swifter 1 ? 5. What is the happier? 6. What is 
the more miserable 2 ?' 

7. The spirit of wisdom answered (8) thus : ' Au- 
harmasd, the lord, is the more forgiving. 9. He 
saw 3 the nine thousand years' mischief' 4 among his 
own creatures, owing to Aharman, yet afterwards, 
through justice and forgiveness, he does not then 
smite him for it 5 . 

10. ' And the celestial sphere is the more in 
strength. 11. The intellect 6 of mankind is the 
swifter. 12. The souls of the righteous are the 
happier. 13. ^4«^those of the wicked are the more 
penitent 7 .' 

Chapter XXIX. 

1. The sage asked the spirit of wisdom (2) thus: 
' What is it necessary to keep with more regard and 
more protection ?' 

1 Or ' sharper.' 

2 L19 adds ' what is the more hopeless ?' 
' L19 has ' who sees.' 

* The period appointed for the conflict between the good and 
evil spirits (see Chap.VIIIj 11). 

5 Reading 6dina.ra.f, which Ner. has misread ainaj, 1 otherwise 
him.' Li 9 has ' yet then, except with justice and patience, he does 
not smite him otherwise.' It is also possible to read ' hedoes not 
smite him without listening (agushaf).' 

s Li 9 has 'the thought.' 

7 Li 9 has 'the more miserable and more hopeless.' 
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3. The spirit of wisdom answered (4) thus : ' It 
is necessary to keep a young serving-boy (raslk) 1 , 
a wife, a beast of burden, and a fire with more pro- 
tection and more regard.' 

Chapter XXX. 

1. The sage asked the spirit of wisdom (2) thus : 
'Which of any living existence (zivendag-i) is the 
worse ? 3. And in wisdom who is the more unfore- 
seeing 2 ?' 

4. The spirit of wisdom answered (5) thus : ' A 
life of him is the worse, who lives in fear and false- 
hood 3 . 6. And in wisdom he is the more un- 
foreseeing, who does not provide for 1 the spiritual 
existence, and attends to the worldly one.' 

Chapter XXXI. 

1. The sage asked the spirit of wisdom (2) thus: 
' What is the business of the priests, warriors, and 
husbandmen 5 , each separately ?' 

3. The spirit of wisdom answered (4) thus : ' The 
business of the priests is to maintain the religion 
properly ; (5) and to perform the ceremonial and 
invocation of the sacred beings well and with atten- 

1 L19 has 1 a young boy (ivdak).' 

2 Literally, ' more unforeknowing (apajdaniktar).' Lt9 has 
'more unapprovable (apasawdaj-nitar).' 

3 See Chap. XIX, 6. 

4 Li 9 has 'does not believe in.' 

6 The three classes which are often mentioned in the Avesta as 
constituting the Macifa-woishipping community. For their vices, 
see Chap. LIX. 

F 2 
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tion, (6) and 1 the decrees, decisions 2 , custom, and 
control 3 , as revealed by the pure, good religion of 
the Ma^a-worshippers. 7. To make people aware 
of the goodness of good works 4 ; (8) and to show 
the way to heaven, and the danger and avoidance 
of hell. 

9. ' The business of the warriors is to defeat the 
enemy ; (10) and to keep their own country and land 
(bum) 6 unalarmed and tranquil. 

11. 'And the business of the husbandmen is to 
perform tillage and cultivation; (12) and, to the 
extent of their ability, to keep the world invigor- 
ated and populous.' 

Chapter XXXII. 

1. The sage asked the spirit of wisdom (2) thus: 
'What is the business of the well-endeavouring 6 , the 
artizans ?' 

3. The spirit of wisdom answered (4) thus : ' The 
business of the artizans is this, (5) that as to that 
work which they do not understand, they do not 
bring" a hand to it; (6) and that which they well 7 

1 L19 inserts 'to keep true.' 

1 K43 has A&d d&di stan, ' decisions of the law;' but the repe- 
tition of the syllable da.d is probably a clerical blunder. 

* L19 omits va band, 'and control.' 

* Li 9 has ' aware of good works and sin.' 

6 Li 9 has vim and, ' frontier.' 

4 The hutfikhshan(Av.huiti) are the fourth class of the com- 
munity, and are very rarely mentioned in the Avesta, possibly 
because they were originally enslaved outcasts or aborigines, as in 
other ancient communities. The passage where they are specially 
mentioned (Yas. XIX, 46) is probably taken from the Bagh Nask 
(see Sis. X, 26 n ; XIII, in, 9 n). 

7 L19 omits ' well.' 
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understand (hu-danend), they perform well and 
with attention ; (7) and they demand wages law- 
fully. (8). For as to him who persists in doing 
that work which 1 he does not understand, it is he 
by whom that work is spoiled and becomes useless ; 
and when, moreover, he is a man whose work 
makes himself satisfied, it then becomes even an 
origin of sin for him.' 

Chapter XXXIII. 

1. The sage asked the spirit of wisdom (2) thus* 
'As to a ruler 2 , (3) a chieftain, (4) a friend, (5) a 
kinsman, (6) a wife, (7) a child, (8) and a country, 
which is the worse ?' 

9. The spirit of wisdom answered (10) thus: 
' That ruler is the worse, that is not able to keep 
the country unalarmed, and the people untroubled. 

11. That chieftain is the worse, who is defective 
in ability, unthankful unto agents (karafaran), and 
no helper and interceder for a servant (a.rak) 3 „ 

12. That friend is the worse, who is not fit to be 
relied upon. 13. That kinsman is the worse, who 
is no helper in illness (khastanak) 4 . 14. That 
wife is the worse, with whom it is not possible to 
live with pleasure. 15. That child is the worse, 
who is no bringer of renown.' 16, And that country 
is the worse, in which it is not possible to live in 
happiness, fearlessness, and permanence.' 

1 Li 9 omits 'work,' and K43 omits ' which.' 

2 Li 9 makes §§ 2-7 each a separate question, by adding ' which 
is the worse' to each, as in § 8. 

' L19 has axagardan, 'disciples.' 
4 Or, ' in accident (hastinak).' 



70 



dInA-I ma!n6g-I khirad. 



Chapter XXXIV. 

i. The sage asked the spirit of wisdom (2) thus: 
' Has the creator Aftharma^ produced the creation 
of anything whatever for the worldly existence^, unto 
which Aharman is not able to bring disturbance ?' 

3. The spirit of wisdom answered (4) thus : 1 To 
him who is a wise and contented man it is but little 
possible to bring disturbance.' 

Chapter XXXV. 

I. The sage asked the spirit of wisdom (2) thus: 
' How many are those people whom it is necessary 
to consider as rich, and how many are those who are 
poor ?' 

3. The spirit of wisdom answered (4) thus : ' These 
are the people it is necessary to consider as rich : — 
(5) one is he who is perfect in wisdom ; (6) the second, 
whose body is healthy, and he lives fearlessly ; (7) 
the third, who is content with that which has come ; 

(8) the fourth, he whose destiny is a helper in virtue ; 

(9) the fifth, who is well-famed in the eyes of the 
sacred beings, and by the tongues of the good ; (10) 
the sixth, whose trust is on this one, pure, good 
religion of the Ma^a-worshippers ; (11) and the 
seventh, whose wealth is from honesty. 

12. 'And these are the people to be considered 
as poor: — (13) one is he with whom there is no 
wisdom ; (14) the second, whose body is not healthy; 
(15) the third, who lives in his fear, terror 2 , and 
falsehood; (16) the fourth, who is not ruling in his 



1 Li 9 omits these four words. 



* Li 9 omits 'terror.' 
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own body; (17) the fifth, whose destiny is no helper; 
(18) the sixth, who is infamous in the eyes of the 
sacred beings, and on the tongues of the good; (19) 
ana 1 the. seventh, who is old, and no child and kindred 
exist' 



Chapter XXXVI. 

1. The sage asked the spirit of wisdom (2) thus : 
'Which sin is the more heinous ?' 

3. The spirit of wisdom answered (4) thus : ' Of 
the sin whicli people commit, unnatural intercourse 
is the more heinous. 5. The second, is -fowho has 
suffered or performed intercourse with men. 6. The 
third, who slays a righteous man. 7. The fourth, 
who breaks off a next-of-kin marriage 1 . 8. The 
fifth, who destroys the arrangement of an adopted 
son (sator) 2 . 9. The sixth, who smites the fire of 
Varahram 3 . 10. The seventh, who kills a water- 
beaver 4 . 11. The eighth, who worships an idol. 

1 See Chap. IV, 4 n. 

2 If a man has not appointed an adopted son during his lifetime, 
and leaves property producing an income of eighty-four rupfs or 
more, but no privileged wife, or child, or domesticated brother, fit 
for the duty of guardianship, then an adopted son must be appointed 
by his nearest relations after his death (see Dd. LVI-LX). 

3 The sacred fire, named after the angel Varahram or Vahr.im 
(see Chap. II, 1 1 5). 

* The baprako-t aVik is the Av. bawrij updp6, with whose 
skins Ardvisura, the angel of water, is said to be clothed (AMn Yt. 
129). It is said to have been 'created in opposition to the demon 
which is in the water' (see Bd. XIX, 29). Whether it is the same 
as the Av. udra upapa, 'water-otter,' is not quite certain; but 
killing the latter was considered (for some reason not clearly ascer- 
tained) a very heinous sin, for which the proper atonement is fully 
detailed in Vend. XIV. 
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12. The ninth, who believes and wishes to wor- 
ship in every religion. 13. The tenth, who con- 
sumes anything which is received into his custody, 
and becomes an embezzler. 14. The eleventh is 
he who, through sinfulness, provides support for 
wickedness 1 . 15. The twelfth, who does no work, 
but eats unthankfully and unlawfully. 16. The 
thirteenth, who commits heresy (zandlkih) 2 . 17. 
The fourteenth, who commits witchcraft. 18. The 
fifteenth, who commits apostasy (aharmokih) 3 . 19. 
The sixteenth, who commits* demon-worship. 20. 
The seventeenth, who commits theft, or abetting 
(az>agirflh) of thieves. 21. The eighteenth, who 
commits promise-breaking 5 . 22. The nineteenth, 
who commits maliciousness. 23. The twentieth, 
who commits oppression to make the things of 
others his own. 24. The twenty-first, who dis- 

1 L19 has 'falsehood.' 

2 The term zandik, according to Mas'afidi (chap, xxiv), was first 
applied to the Manicheans, and afterwards to all others who fol- 
lowed the commentary (zand) in preference to the Avesta; finally, 
however, the Arabs applied the term to the Persians, probably with 
its acquired meaning of 'heretic' >i infidel.' A different explana- 
tion of the term is given in Pah!, '/as. LX, 11, where it is stated that 
' Zand is the apostle of the wizards, and through Zand it is possible 
to perform witchcraft.' The Sanskrit version here adds, ' that is, 
he thinks well of Aharman and the demons ;' and in PA10 it con- 
tinues thus : ' the atheist's religion, the wicked way thai there is no 
creator, there is no heaven, there is no hell, there is no resurrection, 
and so on ; such is the meaning.* 

3 From Av. ashem aogha, ' disturbing righteousness.' NSr. adds 
in Sanbkrit, ' that is, having thoroughly known ihe meaning of the 
Avesta, he becomes deceived.' 

4 As the verb in § 23 can apply, in Pahlavi, to any number of 
preceding sections, it is omitted by K43 in §§ 19-22. The verb is 
also omitted by K43 in § 25 for a similar reason. 

5 Or * breach of contract.' 
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tresses a righteous man. 25. The twenty-second, 
who commits slander. 26. The twenty-third, who 
commits arrogance. 27. The twenty-fourth, who 
goes to a professional courtezan 1 . 28. The twenty- 
fifth, who commits ingratitude. 29. The twenty - 
sixth, who speaks false and untrue 1 . 30. The 
twenty-seventh, who causes discontent as to the 
affairs of those who are departed 3 . 31. The twenty- 
eighth, whose pleasure is from viciousness and 
harassing the good. 32. The twenty-ninth, who 
considers sin as to be urged on, and a good work 
as a day's delay 4 . 33. And the thirtieth, who 
becomes grieved by that happiness which is pro- 
vided by him for any one.' 



Chapter XXXVII. 

1. The sage asked the spirit of wisdom (2) thus: 
'Through how many ways and motives of good 
works do people arrive most at heaven ?' 

3. The spirit of wisdom answered (4) thus : ' The 
first good work is liberality 5 . 5. The second, truth. 
6. The third, thankfulness. 7. The fourth, content- 
ment. 8. The fifth, wanting to produce welfare for 
the good, and becoming a friend to every one. 9 
The sixth, being without doubt as to this, that the 

1 Such appears to be the meaning of zano-i kSran. L19 has 
zan-i kasan, 'the wives of others.' 

s Or 'irreverent,' according as we read arast6 or aniistS. 

3 Li 9 has 'secluded apd departed,' similar to Chap. XXX VII, 23. 

* It Is doubtful whether stpan^, 'a halting-place,' or stp6^, 
' setting aside/ should be read ; but the meaning is practically the 
same. 

" Compare Chap. IV, which divides good workb into seven 
classes. 
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sky and earth and every benefit of the worldly and 
spiritual existences are owing to the creator Auhar- 
voAzd. 10. The seventh, being so as to the unques- 
tionableness of this 1 , that all misery and affliction 
are owin<r to Aharman the wicked, who is accursed. 
1 1. The eighth, freedom from doubt as to the resur- 
rection and future existence. 12. The ninth, who 
for love of the soul effects 2 a next-of-kin mar- 
riage. 13. The tenth, who arranges adoption 3 . 14. 
The eleventh, who practises regular industry. 15. 
The twelfth, who is without doubt in this pure, good 
religion of the Mas^a-worshippers. 16. The thir- 
teenth, who is kindly regardful as to the ability and 
means of every one. 17. The fourteenth, who per- 
ceives 4 the kind regard of the good, and becomes 
himself, also, kindly regardful as to the goodness 
which one wants among the good. 18. The fifteenth, 
who seeks the affection of the good. 19. Th* six- 
teenth, who keeps malice and uncharitablen- -;s far 
from his mind. 20. The seventeenth, who bears no 
improper envy. 21. The eighteenth, who forms no 
desire of lust. 22. The nineteenth, who produces 
no discord with any one. 23. The twentieth, who 
brings no distress into the affairs of a departed and 
unassisted one (a v \g\ d) \ 24. The twenty-first, who 

1 By the transposition of two words L19 has 'freedom from 
doubt as to this.' 

2 Whether for himself, or for another, is uncertain (see Chap. 
IV, 4 n). 

3 NeY. explains in Sanskrit, thus : ' that is, whoever becomes a 
spirit childless, maintains any man, with his wealth, for his fame 
and his lineage, then thus the soul, too, is for an increase of good 
works.' 

4 Li 9 transposes the two verbs, 'perceives' and ' wants.' 

■ • N£r. reads hvzzid, which he identifies with Pers.'Aazid, 'con- 
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lets 1 no wrath into his body. 25. The twenty- 
second, who commits no sin on account of disgrace 2 . 
26. The twenty-third, who forms no desire of lethargy 
on account of laziness. 27. The twenty-fourth, who 
is without doubt as to the sacred beings. 28. The 
twenty-fifth, who is without doubt as to the existence 
of heaven and hell, and the account which is to be 
rendered by the soul, the glory which is in heaven, 
and the misery which is in hell. 29. The twenty- 
sixth, who abstains 3 from slander and envious looks. 
30. The twenty-seventh, who causes the happiness 
of himself, and gives happy advancement also to 
others. 31. The twenty-eighth, who becomes the 
help 4 of the good, and accuser of the bad. 32. The 
twenty-ninth, who restrains himself from deceit and 
evil (dusih) 5 . 33. The thirtieth, who does not speak 
false and untrue °. 34. The thirty-first, who restrains 
himself firmly from promise-breaking. 35. The 
thirty-second, who, for the sake of seeking his own 
benefit and happiness, causes the abstinence of others 
from evil. 36. And the thirty-third, who provides 
lodging accommodation for the sick and secluded 7 
and traders.' 



Chapter XXXVIII. 

1. The sage asked the spirit of wisdom (2) thus: 
'Wherefore is it when they do not allot the happiness 

cealed, secluded;' and which might also be taken in the sense of 
one who has ' crawled,' meaning a young child ; but the identifica- 
tion is doubtful. 

1 Li 9 has ' keeps.' 2 That is, 'for fear of disgrace.' 

3 L19 has 'restrains himself.' 4 L19 has 'helper.' 

5 L19 has Avad-ddshl, 'self-conceit.' 

« See Chap. XXXVL. 29 n> ' See Chap. XV, 6 n. 
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of the worldly existence according to worthiness, and 
they make the soul a seizer upon the spiritual exist- 
ences by worthiness of action ?' 

3. The spirit of wisdom answered (4) thus : 'On 
account of the compassion of Auharma-sz/, the lord, 
as regards the creatures, he allots all happiness alike 
among the good and alike among the bad. 5. But 
when it does not always come upon them, it is on 
account of the oppression of Aharman and the 
demons, and the extortion of those seven planets \ 

6. ' And they make one 2 a seizer upon the spiritual 
existences, by worthiness of action, on this account, 
because the wickedness -of any 3 one arises through 
the performance of his own actions.' 



Chapter XXXIX. 

1. The sage asked the spirit of wisdom (2) thus: 
'Which power is the more seemly? 3. In wisdom 
who is the more complete ? 4. And in disposition 
who is the more faithful ? 5. Whose speech is the 
more proper ? 6. In whose mind is the goodness 
little 4 ? 7. And as a friend who is the worse ? 
8. In whose mind is the pleasure little ? 9. In 
heart who is the more seemly ? 10. In endurance 
who is the more approvable ? 11. Who is not to 
be considered as faithful ? 12. What is that which 
is worth keeping with every one ? 13. And what 

1 Which are supposed to be agents of Aharman for causing mis- 
fortune to the creatures (see Chaps. VIII, 19, 20; XII, 7-10). 

2 Li 9 has ! the soul.' 3 L19 has ' every.' 

* Li 9 has 'much the more/ to correspond with a different reply 
in §26. 
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is that which is not to be kept with any one? 14. 
What is to be preserved in conversation ? 15. Who 
is he that is not to be accepted as a witness ? 16. 
And unto whom is it necessary to be obedient ? 
1 7. Wliat is it more necessary to mind and to keep 
praising ? 18. What is that which is not to be made 
unrespected in any way? 19. What is he who, in 
his own degree, is said to be such as Auharmasd and 
the archangels ? 20. And what is he who, in his 
own degree, is 1 such as Aharman and the demons ?' 

21. The spirit of wisdom answered (22) thus: 'In 
power he is the more seemly who, when he indulges 
his wrath, is able to allay the wrath, and not commit 
sin and gratify himself. 23. And in wisdom he is 
the more complete who is able to preserve his own 
soul. 24. In disposition he is the more faithful, in 
whom there is nothing whatever of deceit and pre- 
tence. 25. The speech of him is the more proper 
who speaks more true. 26. Goodness is little in the 
mind of a man of wrath 2 . 2 7. As a friend, a 
malicious man who is a fighter is worse. 28. And 
pleasure is little in the mind of him who is an 
envious man. 29. In heart he is the more seemly 
who abandons the worldly existence and seizes the 
spiritual one; (30) and by his own will accepts 
righteousness as a yoke (va/ iavarman) 3 . 31. 
And in endurance he is the more approvable who *, 

1 Lig has ' is said io be.' 

! Li 9 has 'goodness is more in an humble-minded man,' so as 
to correspond with the difference in its question in § 6. 

3 Literally, 'for the neck.' NSr. has misread va/-i£ valman 
(Paz. 6-k a 6i), and has 'by his own will for it, aiso accepts 
righteousness.' 

4 From this point to Chap. XL, 17, the.Pahlavi text of K43 is 
missing, owing to the loss of one folio in that MS. The copy .of 
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[contentedly and with a will, accepts, as a yoke 1 ,] 
the misery and affliction which [come upon] him 
[from Aharman and the demons and the vile ; (32) 
and it, in no way, harasses his own soul. 33. He 
is not to be considered as faithful who has no fear 
of the sacred beings, nor shame as to mankind. 34. 
Those which are worth keeping with every one are 
peace and affection. 35. And those which are not 
to be kept with any one whatever are malice and 
discord. 36. All 2 these three are to be preserved 
in conversation : good thoughts, good words, and 
good deeds in one's own thinking, speaking, and 
doing. 37. These three are not to be accepted as 
a witness : a woman 3 , a young serving-boy 4 , and 
a man-slave. 38. These are such as must be 
personally obedient and do service : (39) the wife 
unto the husband, (40) and the child unto the father 
and mother, the chieftain 5 and high-priest, the 
teacher 6 , the adopted son \ and secluded 8 kindred. 
41. And unto rulers, chieftains, and teachers one is 
also to be obedient. 42. The sacred beings it is 
more necessary to mind and to keep praising. 
43. And one's own soul is not to be made 0 unre- 
spected in any mode, (44) and is always to be kept 

TD2 is, therefore, followed, and its translation is enclosed in 
brackets. 

1 See § 39 n. 2 L19 omits ' all.' 

3 Or ' a wife,' as both meanings are expressed by the same word, 
and, in fact, every woman is expected to become a wife. 
1 Li 9 has ' a young boy,' as in' Chap. XXIX, 4. 
" The word sardar (Paz. salar) also means 'guardian.' 
' Li9 inserts 'and fire.' 

7 See Chap. XXXVI, 8 n. As the adopted son takes the place 
of the deceased father, he must be obeyed accordingly by the 
whole family. 

• See Chap. XV, 6 n. • L19 has 'considered.' 
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in remembrance. 45. The judge who exercises true 
justice, and takes no bribe, is \ in his own degree, 
such as Auharma^ and the archangels. 46. And 
he who exercises false justice is said to be, in his own 
degree, such as Aharman and the demons.' 



Chapter XL. 

1. The sage asked the spirit of wisdom (2) thus : 
'What is the colder and what is the warmer? 3. 
What is the brighter and what is the darker ? 

4. What is the fuller and what is the emptier 2 ? 

5. What end is the more fruitless 3 ? 6. What is that 
thing of which no superfluity arises for any one ? 
7. What is that which no one is able to deprive one 
of? 8. What is that thing which it is not possible 
to buy at a price ? 9. What is that thing with 
which every one is always 4 satisfied? 10. What 
is that with which no one 5 whatever is satisfied ? 
11. What is that one wish that Auharma^, the lord, 
contemplates* as regards men? 12. What is that 
one wish that Aharman, the wicked, contemplates 
as regards men ? 1 3. What is the end of the 
worldly existence and what is the end of the 
spiritual one ? ' 

14. The spirit of wisdom answered (15) thus: 
' The heart of the righteous is the warmer, and that 

1 Li 9 has ' is said to be' 

2 Reading t6hiktar, both here and in § 17; L19 has tawgitar, 
as if for tangtar, ' narrower,' in both places. 

3 TD2 has ' fearless,' but this does not correspond with § 18. 
* Li 9 omits 'always.' e L19 has 'nothing.' 

4 The verb in § 12 is sufficient in Pahlavi for this section also, 
7 Li 9 omits these five words. 
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of the wicked the colder. 16. Righteousness is the 
brighter, and wickedness the darker. 17. The hope 
and protection which pertain to the sacred beings] 1 
are the fuller, and those which pertain to the de- 
mons are the emptier 2 . 18. The end of the world- 
arranging and spirit-destroying man is the more fruit- 
less. 19. It is knowledge of which no one knows 
a superfluity. 20. It is learning and skill which no 
one is able to deprive one of. 2 1. It is understanding 
and intellect which it is not possible to buy at a 
price. 22. It is wisdom with which every one and 
one's own self are untroubled and satisfied. 23. It 
is stupidity and ignorance with which every one and 
even one's own self are troubled and not satisfied. 

24. ' That one wish which Auharmaso', the lord, 
contemplates as regards men is this, (25) that "ye shall 
fully understand me ; for every one w r ho fully under- 
stands me, comes after me and strives for my satis- 
faction." 26. And that one wish which Aharman 
contemplates as regards men is this, (27) that "ye 
shall not understand me ;" for he knows that whoever 
fully understands that wicked one, does not go after 
his evil deeds 3 , (28) and nothing whatever of power 
and help for him arises * from that man. 

29. ' And as to that which is asked by thee con- 
cerning the spiritual and worldly existences, the 
worldly existence is, in the end, death and disappear- 
ance, (30) and of the spiritual existence, in the end, 

1 From this point the translation again follows the Pahlavi text 
of K43. 

2 See § 4 n. 

3 Li 9 has 'for whoever fully understands me as wicked, his 
deeds do not go after me.' 

4 L19 has 'nothing whatever of advantage and help comes to me.' 
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that of a soul of the righteous is undecaying, im- 
mortal, and undisturbed, full of glory and full of 
enjoyment, for ever and everlasting, with the angels 
and archangels and the guardian spirits 1 of the 
righteous. 31. And the bridge 2 and destruction 3 
and punishment of the wicked in hell are for ever 
and everlasting 4 . 32. And the wicked soul, apart 
from the punishment, contemplates the existence, 
and even the appearance 6 , with the demons and 
fiends just as, in the worldly existence, a healthy 
man does that with him who is very grievously sick.' 



Chapter XLI. 

1. The sage asked the spirit of wisdom (2) thus : 
' Which man is the mightier ? 3. Which road is 
the more dreadful ? 4. Which account is the more 

1 The guardian spirits are the spiritual representatives of each 
individual being and thing of the good creation, which are supposed 
to have been all created by Auharmazc? in the beginning (see Chap. 
XLIX, 23, Bd. I, 8). 

2 That is the investigation into the character of the soul at the 
Aindvar bridge (see Chap. II, 115, 162). L19 omits this mention 
of the bridge. , 

3 Reading druj, as in L19, but this is doubtful. 

* This phrase can be used either with reference to time or to 
eternity. Time which lasts for ever must end at the resurrection, 
as in this case (see Chap. II, 193), because time then ceases to 
exist. But eternity which lasts for ever can never end. If this 
phrase had the same meaning here as in § 30, it would contradict 
all the other statements regarding the fate of the wicked, which are 
to be found in Pahlavi literature, including those of the author 
himself. 

6 Li 9 has 'the wicked soul contemplates being apart from the 
punishment, and also apart from appearance.' 
[24] G 
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perplexing ? 5. Which tie 1 is the pleasanter ? 6. 
Which work is the more regretable ? 7. And which 
gift is the more unprofitable?' 

8. The spirit of wisdom answered (9) thus : ' That 
man is the mightier who is able to struggle with his 
own fiends 2 ; '(io) and, in particular, he who keeps 
these five fiends far from his person, (1 1) which are 
such as greediness, wrath, lust, disgrace, and dis- 
content. 12. The road in passing over the ATindvai 
bridge 3 is the more dreadful. 13. The account for 
a soul of the wicked is the more perplexing. 14. 
The tie of children is the pleasanter and more 
desirable. 15. That work is the more regretable 
which they do for the ungrateful. 16. And that 
gift is the more unprofitable which they give to the 
unworthy V 



Chapter XLII. 

1. The sage asked the spirit of wisdom (2) thus : 
' How many kinds of man are there f ' 

3. The spirit of wisdom answered (4) thus : ' There 
are three kinds of man, (5) one is man, one is demi- 
man, and one is demi-demon. 

6. ' A man is he who is without doubt as to the 
creativeness of Auharmazrf, the destructiveness of 
Aharman, and the existence of the resurrection and 
future existence ; and also as regards every other 
happiness and misery, in the worldly and spiritual 

1 K43 has b6i, 'scent,' which is distinguished from band, 'tie,' 
only by diacritical maiks in Pahlavi. 

2 His own passions and failings personified as fiends. 

3 See Chap. II, 115, 162. 

4 Li 9 has 'to the ungrateful and unworthy.' 



CHAPTER XLI, 5-XLIII, 5. 



83 



existences, (7) that its origin is from both of those 
beings, from Auharma^ and Aharman. 8. And his 
belief is in this one pure, good religion of the Majrfa- 
worshippers ; (9) and he does not believe in, and 
does not hearken unto, any heterodoxy. 

10. 'A demi-man is he who performs the affairs 
of the worldly and spiritual existences according to 
his own opinion, self-conceitedly and obstinately ; 
(11) be they duties and good works by the will of 
Auharma^, or be they by the will of Aharman, they 
proceed from him. 

12. 'A demi-demon is he in whom there is only 
as it tuere the name of man 1 and the human race, 
but in his doing of every action he is then like unto 
a two-legged demon. 1 3. He understands no worldly 
and no spiritual existence, (14) he understands no 
good work and no sin, ( 1 5) he understands no heaven 
and no hell, (16) and even the account which is to 
be rendered by the soul he does not think of 



Chapter XLIII. 

1. The sage asked the spirit of wisdom (2) thus : 
' How is it possible to make Auhaz-marrt', the arch- 
angels, and the fragrant, well-pleasing heaven more 
fully for oneself? 5. And how is it possible to make 
Aharman, the wicked, and the demons confounded, 
and to escape from hell, the depreciated 2 and dark P 

4. The spirit of wisdom answered (5) thus : ' To 
make Auharma^, the lord, and the archangels, and 

1 Li 9 h.is 'humanity.' 

2 Reading duj-vahdk. Ner. has misread the word dvu-ga;M 
' evil -smelling,' both here and in §§ 5, 14. 

G 2 
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the fragrant, well-pleasing heaven for oneself, and 1 
Aharman, the wicked, and the demons confounded, 
and to escape from hell, the dark and depreciated, 
are possible thus : (6) that is, when they make the 
spirit of wisdom a protection for the back (pustik- 
panaklh), (7) and wear the spirit of contentment 
on the body, like arms and armour and valour (8) 
and make the spirit of truth 2 a shield, (9) the spirit 
of thankfulness a club, (10) the spirit of complete 
mindfulness a bow, (11) and the spirit of liberality 
an arrow ; (12) and they make the spirit of moderation 
like a spear, (13) the spirit of perseverance a gauntlet, 
and they put forth the spirit of destiny as a pro- 
tection 3 . 14. In this manner it is possible to come 
to heaven and the sight of the sacred beings, and to 
escape from Aharman, the wicked, and hell, the 
depreciated.' 



Chapter XLIV. 

1. The sage asked the spirit of wisdom (2) thus : 
' How are the sky and earth arranged ? 3. How are 
the flow and arrangement of the water in the world? 
4. Whereon do the clouds rest ? 5. Where is the 
demon of winter more predominant ? 6. And which 
country is the more undisturbed ?' 

7. The spirit of wisdom answered (8) thus : ' The 
sky and earth and water, and whatever else is within 

1 L19 repeats ' to make,' but this is no more necessary in Pahlavi 
than in English. 

2 L19 inserts 'like' in §§ 8-1 1, and omits the verb 'make' in 
§§ 8, 12. 

1 §§ 6-13 bear some resemblance to Isaiah lix. 17 and Ephesians 
vi. 14-17, so far as mode of expression is concerned. 



CHAPTER XUII, 6-XLIV, 14. 



85 



them 1 are egg-like (khalyak-dl^), just as it were 2 
like the egg of a bird. 9. The sky is arranged above 
the earth 3 , like an egg, by the handiwork of the 
creator Auharma^; (10) and the semblance of the 
earth, in the midst of the sky 4 , is just like as it were 
the yolk amid the egg; [(11) and the water within 
the earth and sky is such as the water within the 

egg-] 5 

12. 'And the flow of the water of every kind 
which is in the world is from the region of Arzah 6 
(13) there where the sun comes up 7 ; and its down- 
ward surge (nigun balisno) 8 is towards the region 
of Savah (14) where 0 the sun goes down; and the 

1 Li 9 has ' within the sky.' 

2 Li 9 has ' are so arranged as.' The reading of dix, 'like,' is 
rather uncertain. 

5 Li 9 adds 'and below the earth.' 

4 Li 9 has 'and the earth within the sky.' 

5 § 1 1 is taken from PB6, but is not found in any other Pazand 
or Parsi MS. consulted, nor in the Tahlavi text of K43 ; it is, there- 
fore, probably an interpolation. 

0 See Chap. XVI, ion. 

1 This clause and the corresponding one in § 14 seem to be at 
variance with the statements of Bd. V, 8, XI, 3, that Arzah is in the 
west, and Savah in the east ; Neryosang has, therefore, transferred 
the conjunction 'and' to the beginning of the section in both 
cases, so as to make the eastern waters flow towards Savah, and 
the western waters into the sea. If, however, we understand 'there" 
to mean 'in those places,' and not to refer to the region whose 
name it follows, we may conclude that the statement here is to the 
effect that in the east the water flows from Arzah (the western 
region), and in the west towards Savah (the eastern region), which 
might be true if we place the east in China or Bengal, a"nd the 
west in Armenia or Mesopotamia, but it is more probably meant 
merely to imply that the whole of the water flows through the 
central region of Khvantras. 

B Li9 has anbarijno, ' accumulation,' both here and in § 14. 
s Li 9 has 'there where;' and we must understand 1 in thnst 
places where,' as in § 13. 
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surging on (abali.?no) of the water is into the sea 
Putik 1 , (15) and from the sea Putik it goes back to 
the sea Varkash 2 . 

16. 'The abode and seat of the clouds are on 
Alburn 3 . 

1 7. ' The demon of winter is more predominant 
in Airan-ve^o *. 18. And it is declared by revela- 
tion 5 , (19) that in Airan-ve^o there are " ten months 
winter and two months summer," (20) and "even 
those" two months of warm weather "are cold as 
to water, cold as to earth, and cold as to plants." 21. 
And their adversity 6 is the winter, (22) and the 
snakes therein are many, (23) while their other 
adversity is little. 

24. ' It is declared that Auharma-M? created 
Airan-ve>6 better than other places and districts 7 . 

1 Av. Pfiitika, which Bd. XIII, 8-1 1 appears to identify with 
the Persian Gulf, but in early times, if not altogether mythic, it 
was probably some inlet of the Caspian or Aral. 

2 Av. Vouru-kasha; in Pahlavi it is usually called 'the wide- 
formed,' and in Bd. XIII, 1, 8-10 it is identified with the ocean ; 
but in early times it was probably a term for the Caspian and Aral, 
when not applied to the mythic sea of the sky. 

' Av. hara berezaiti, 'a lofty mountain-ran^e,' which is said, 
in Chap. LVII, 13 and in the Bundahir, to surround the world and 
to be the origin of all mountains (see Bd. V, 3-5, XII, 1-4). In 
early times it appears to have been the name of mountains to the 
east of the first Iranian settlements, before it was transferred to 
the mountain range south of the Caspian (see Geiger's Ost. Kul. 
PP- 4 2-45)- 

4 Av. Airyanem vacg-6, the first settlement of the Iranians, 
which Geiger (Ost. Kul. pp. 30-33) places on the upper waters of the 
Zaraffan river, and which Bd. XXIX, 12 describes, in accordance 
with late tradition, as 'in the direction of AnV-pitiak in (Adar- 
bi^in).' 

5 Vend. I, 9, 10. 

' Produced by the evil spirit (see Vend. I, 7. 8). 
1 This is inferred from Vend. I, 2-4. 
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25. And its goodness is this, that the life of the 
people is three hundred years 1 , (26) and of the oxen 
and sheep one hundred and fifty years. 27. Their 
pain and sickness, also, are little ; (28) they fabricate 
(dru^cnd) 2 no lies, (29) they make no lamentation 
and weeping, (30) and the domination of the demon 
of greediness (zc) in their bodies is little. 31. When 
they eat one loaf among ten men, they are satisfied. 
32. And in every forty years one child is born 
from one woman and one man 3 . 33. Their law, 
also, is goodness, and their religion the primitive 
faith 4 ; (34) and when they die they are righteous 5 . 
35. Their spiritual chief (ratii), likewise, is Gopako 6 , 
and their lord and king is Srosh 7 .' 



Chapter XLV. 

1. The sage asked the spirit of wisdom (2) thus: 
' By what does Aharman most deceive and lead 
people to hell ? 3. And from what is his pleasure 
most ? 4. Where is the place he has a toundation ? 

1 Compare Chap. LXII, 18. 

2 L19 has drewzinewd, 'they cause to repeat.' 
1 Compaie Chap. LXII, 17. 

* Av. paoiiyow/kaesha, a term applied to the true M&zdi- 
woi-shipping leligion of all ages, both before and after the time of 
Zai atast. 

That is, they go at once to heaven, as the righteous soul does 
(see Chap. II, 123-157). 

" L19 has Gopatshah, 'the king of Gopat' (as in Chap. LXII, 
8, 31), which land is described in Dd. XC, 4 as 'coterminous with 
Atran-vei'o.' AghreW and his son are called kingb of Gopat in 
Bd. XXIX, 5, XXXI, 22 ; and Gok-pato is said to be 1 m the non- 
Aryan countries,' in the Stu/kar Nask (sec Dd. XC, Sn). 

7 Apparently the angel Srosh (see Chap. II, 115). 
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5. Where, also, is his coming, together with the 
demons, most ? 6. And from what is his food ?' 

7. The spirit of wisdom answered (8) thus : ' Ahar- 
man deceives people most by prosperity and adver- 
sity 1 , the fiend of apostasy, scepticism, and covetous- 
ness. 9. His pleasure, also, is most from the discord 
of men. 10. And his food is from the impenitence 2 
and reticence of men. 11. He has a foundation in 
the malicious 3 . 12. And his coming and going are 
most with the wrathful.' 



Chapter XLVI. 

1. The sage asked the spirit of wisdom (2) thus . 
'Which is the one* oppression, as regards men, 
that Aharman considers as the more injurious and 
great ? 

3. The spirit of wisdom answered (4) thus : 'Ahar- 
man, when he wrings life and wife and child and 
worldly happiness of every kind away from men, 
does not consider, as to this, that any injury whatever 
is inflicted by him upon that person ; (5) but when 
he wrings away the soul of a single individual, and 
makes it utterly depraved, he then considers, as to 
this, that " an injury which is complete would thereby 
be inflicted by me," because this is done by him 
through his own depravity of wish and action 6 .' 



1 Or ' superfluity and scarcity.' 

2 Assuming that apat6takih stands for apatitakih, 'non- 
renunciation of sin.' Li 9 has ' immoderate eating.' 

3 Li 9 has 'in the slanderous and malicious.' 

4 L19 omits ' one.' 

5 The last fourteen words occur only in the Pahlavi text of K43. 
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Chapter XLVII. 

j . The sage asked the spirit of wisdom (2) thus : 
' What is that thing which is the most perfect of all 
wealth ? 3. What is that which is predominant over 
everything whatever ? 4. And what is that from 
which no one is able to escape ? ' 

5. The spirit of wisdom answered (6) thus: 'It 
is wisdom which is better than the wealth of every 
kind which is in the world. 7. It is destiny which 
is predominant over every one and everything. 8. 
And it is Vae the bad 1 from whom no one is able 
to escape.' 

Chapter XLVII I. 

1. The sage asked the spirit of wisdom (2) thus : 
' How is the dwelling of the understanding and 
intellect and seed of men in the body ?' 

3. The spirit of wisdom answered (4) thus : ' The 
place of the understanding and intellect and seed of 
men is in the brain of the head. 5. And when the 
brain of the head is sound, the understanding and 
intellect and seed are on the increase ; (6) but when 
a person attains unto old age, the brain of the head 
remains only at a diminution. 7. And he who is 
an aged man, on account of the diminution of under- 
standing and intellect, sees less and knows less of 
that which it is necessary to do with wisdom. 8. 
Wisdom, in the beginning, mingles with the marrow 
of the fingers of men's hands ; (9) and, afterwards, 



1 The demon which conveys the soul to its account (see Chap. 
II, 115). 
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its seat and abode and place 1 are in the heart. 10. 
And its dwelling 2 in the whole body becomes such 
as the shape of the foot in various shoes (mug- 
£ako). 3 ' 



Chapter XLIX. 

i. The sage asked the spirit of wisdom (2) thus: 
'As to these stars which are apparent in the sky, 
and their number is so great, what is then their duty 
and influence ? 3. And how is the motion of the 
sun and moon and stars?' 

4. The spirit of wisdom answered (5) thus : ' Of 
the stars which are in the sky the first star is TLrtar*, 
which is said to be great and good, more valuable 
and more glorious 5 . 6. And prosperity of every 
kind and the fertility of the world are in the path 
of Tfatar. 

7, 8. ' And the star of water germs is for the in- 
crease of the star of plant germs °. 9, 10. And the star 
of plant germs is for the increase of cattle germs 7 . 

1 Li 9 has ' its seat and voiding place.' 

2 L19 lias 'and the dwelling of the soul.' 

3 Li 9 has 'in the shoe.' 

4 Av. Ti.rtrya, the eastern leader of the stats and special op- 
ponent of the planet Tir (Mercury), which can be identified only 
with Sirius. It is personified as an angel who contends with the 
demon of drought and produces rain (see Bd. II, 7, V, i,V1I, 1-13)- 

0 The usual Avesta epithets of Tutar are ' the radiant and 
glorious.' 

" L19 has ' for the increase of water. And the star of earth 
germs is for the increase of earth.' 

7 Li 9 has 'for the increase of plants. And the star of cattle 
germs is for the increase 'of cattle.' The stars of water, earth, and plant 
germs are mentioned in the formula of dedication to Tiitar (Sir. 1 3), 
and the moon is said to possess the germs of cattle (Sir, i2)_ 
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11. And water, fire 1 , plant, and cattle germs are 
created for the increase of man germs 2 . 

12. 'And the star Vanand 3 is intrusted with the 
passes and gates of A lburs 4 ; ( 1 3) so that the demons 
and witches and fiends may turn from those gates 
and passes, (14) that it may not be possible for them 
to cut off and break up the road and passage of the 
sun and moon and stars 5 . 

15. 'And the star Haptok-ring 0 , with 99,999 
guardian spirits of the righteous 7 , is intrusted with 
the gate and passage of hell 3 , (16) for the keeping- 
Reference is also made to all of them in Rashnu Yt. 29-31, 33, 
and to those of water germs in Vend. XXI, 33, Tutar Yt. 39, 45, 46. 

1 Li 9 has ' earth.' 

2 Li 9 has ' for the increase of men.' As both the Pahlavi and 
Pazand versions of §§ 7-1 1 are complete and consistent in them- 
selves, it is uncertain which of them gives the original text. The 
Pazand corresponds more closely to certain passages in the Avesla. 
but a wish to produce such a correspondence may have led Nor- 
yosang to alter the text. That the Pahlavi writer was thinking of 
some other passage, as yet unidentified, is evident from the omission 
of the star Sataves (which follows Tijtar in Sir. 13) and from the 
details he gives concerning the others. 

3 The southern leader of the stars and special opponent of the 
planet Auha/'mazf/ (Jupiter), which is perhaps best identified with 
Fomalhaut (see Bd. II, 7, V, 1). The Avesta mentions it in con- 
nection with Tutar (Sir. 13). 

' See Chap. XLIV. 1 6 n. 

5 Which are supposed to rise and set through openings or passes 
in the mountain range of Albiirz, which encircles the world (see 
Bd. V, 5 ). 

'■ Av. Ilaptoiriwga, the northern leader of the stars and special 
opponent of the planet Vahram (Mars), which corresponds to Ursa 
Major (sec Bd. II, 7, V, 1). The Avesta mentions it. in connec- 
tion with the other stars named in the text, in Sir. 13. 

7 See Fravarcfin Yt. 60. The number here mentioned is that 
generally used in the Avesta to express an indefinitely large 
number. 

8 Which is supposed to be in the north, so that the circumpolar 
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back of those 99,999 demons and fiends, witches 
and wizards, who are in opposition to the celestial 
sphere and constellations of the zodiac. 17. Its 
motion, also, is round about hell ; (18) and its special 
business is this, as it were it holds the twelve signs 
of the zodiac by the hand, in their proper going and 
coming. 19. And those twelve constellations also 
proceed in like manner by the power and help of 
Haptok-ring 1 ; (20) and every single constellation, 
when it comes in at Alburn, provides support for 
Haptok-ring 2 , (2 1) and begs protection from Haptok- 
ring. 

22. ' The remaining unnumbered and innumerable 
constellations 3 which are apparent are said to be the 
guardian spirits of the worldly existences. 23. Be- 
cause, as to the creatures and creations of every 
kind, that the creator Auharma^ created for the 
worldly existence, which are procreative and also 
which are developable (arodisnik) 4 , for every 
single body there is apparent its own single guardian 
spirit of a like nature. 

24. ' And the motion of the sun and moon is the 
special illumination of the world, (25) and the 
maturing of procreations and growths of all kinds. 
26. And the correct keeping of the day, month, and 
year, summer and winter, spring and autumn, and 
other calculations and accounts of all kinds which 
men ought to obtain, perceive, and understand, (27) 

constellation of Ursa Major seems to revolve around it, and to 
remain on the watch. 

1 Written Haptaorig in §§ 19-21 in K43. 

-' Lt9 has ' holds to Haptok-ring by the hand. 1 

2 Li 9 has ' stars.' 

4 L19 has azaijni, ' unprocreative. 
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are more fully defined by means of the setting 
(nm^ako) 1 of the sun and moon.' 

Chapter L. 

1. The sage asked the spirit of wisdom (2) thus : 
' Which is that opulent person who is to be con- 
sidered as fortunate, and which is that one who is 
to be considered as evil-conditioned ?' 

3. The spirit of wisdom answered (4) thus : ' That 
one who has produced opulence by proper exertion 
is to be considered as fortunate ; and that one who 
has produced it by dishonesty, as evil-conditioned.' 

Chapter LI. 

1. The sage asked the spirit of wisdom (2) thus: 
' Wherefore is it when there are instances when a 
lazy, ignorant, and bad man attains to eminence and 
great welfare, (3) and there are instances when a 
worthy, wise, and good man attains to grievous 
misery, perplexity, and indigence ?' 

4. The spirit of wisdom answered (5) thus : ' As 
to him who is a lazy, ignorant, and bad man, when 
his destiny becomes a helper, that laziness of his 
then becomes like unto diligence, that ignorance 
unto 2 knowledge, and that vileness unto 3 goodness. 
6. And as to him who is a wise, worthy, and good 
man, when his destiny is an opponent, that wisdom 
of his then turns to stupidity and foolishness (ala- 
kih), and that worthiness to ignorance; (7) and his 

1 Ner. reads vah<?za and translates ' new year's da)-.' 

2 L19 has 'like unto' in all three clauses. 
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knowledge, skill, and worthiness become manifestly 
secluded V 

Chapter LI I. 

i. The sage asked the spirit of wisdom (2) thus: 
'How is it necessary to perform the ceremonial of 
the sacred beings and the thanksgiving for the 
welfare which is owing to the sacred beings ? 3. 
And how is the renunciation of sin to be performed 
for the preservation of the soul ?' 

4. The spirit of wisdom answered (5) thus : ' That 
ceremonial of the sacred beings is good which they 
perform in this pure, good religion of the M.azda- 
worshippers. 6. Its origin, also, is goodness and 
truth, and freedom from doubt in the sacred beings. 
7. And for the little and the much that has come 
there has arisen thanksgiving unto the sacred beings ; 
and one is to meditate upon the gratifications (shnu- 
makan) and prosperity which are owing to the sacred 
beings and to keep grateful 2 . 8. And even when 
perplexity and misery come on from Aharman and 
the demons, he is not to become doubtful as to the 
treasure of the sacred beings, (9) and not to diminish 
the thanksgiving unto the sacred beings. 10. And 
every disaster which springs up he is to give back 3 
to the violence of Aharman and the demons. 11. 
He is not to seek his own welfare and advantage 
through the injury of any one else; (12) and he 

1 See Chap. XV, 6 n. N6r. has in Sans. ' are manifest in im- 
mobility.' 

s The Pazand version omits the latter half of this section, and 
also uses the present tense instead of the infinitive in several of th> 
following sections. 

3 Perhaps 'trace back' may be meant, but this is uncertain. 
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becomes compassionate as regards the creatures of 
Auharma^. 13, In duty and good works lie is 
diligent and striving 1 ; (14) and especially in the care 
of water and fire 2 lie is to persevere much. 15. 
And he is" to be without doubt as to this, that, except 
happiness, the sacred beings do not then 3 give any- 
thing whatever, as a modification 4 of it, unto rnen ; 
and Aharman and the demons, except misery, do 
not then 3 give them any happiness. 

1 6. 1 For the existence of renunciation of sin the 
special thing is this, that one commits no sin volun- 
tarily ; (17) and if, through folly, or weakness and 
ignorance, a sin occurs, he is then in renunciation 
of sin before the high-priests and the good. 18. 
And after that, wheti 5 he does not commit it, then 
that sin which is committed by him becomes thus 
a sweeping (esvarako) 6 from his body; (19) just as 
the wind which is hasty and mighty, when it comes 
swift and strong, sweeps so over the plain that it 
carries away every single blade of grass (giyyiki^a- 
ko-i) and anything which is broken in that place.' 



Chapter LI 1 1. 

1. The sage asked the spirit of wisdom (2) thus : 
' How are the homage and glorifying of the sacred 
beings to be performed ?' 

3. The spirit of wisdom answered (4) thus : 

1 Li 9 has ' he acts diligently and strivingly.' 

2 Li 9 adds ' and plants.' 

3 Reading Sdina-r ; N&r. has misread ainS,' otherwise.' 

4 Reading gvWarih; Ner. has misread vatari, 'an evil.' 
1 Li 9 has ' too,' and K43 omits the word. 

8 Misread av&z, 'away,' by Neryosang. 
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' Every day three times, standing opposite the sun 
and Mitro \ as they proceed together -, (5) and 3 the 
moon and fire of Vahram 4 , or the fire of fires 5 , in 
like manner, morning, noon, and evening, homage 
and glorifying are performed, (6) and one has become 
grateful 0 . 7. And if a sin, or a deficiency (froflf- 
mand-x) 7 , has occurred, especially 8 as regards the 
angels of the spiritual and worldly existences, men 
and beasts of burden*, oxen and sheep, dogs and 
the dog species, and other creatures and creations 
of Auharma^ the lord, (8) one is to become sorrow- 
ful, penitent, and in renunciation of sin before the 
sun and Mitr6, the moon and the fire of Auhar- 
mzzd™; (9) and, for the sake of atonement for the 
sin, good works are to be practised as much as is 
well possible.' 



Chapter LIV. 

1. The sage asked the spirit of wisdom (2) thus : 
'Wherefore is it when an ignorant man — when they 
bring advancement to him — considers the learning 

1 The angel of the sun's light (see Chap. II, 118 n). 

8 L19 adds 'homage and glorifying are to be performed;' but 
this is unnecessary. 

3 Li9 inserts 'opposite.' 

' The sacred fire (see Chap. XXXVI, 9 n). 

5 A fire in which the remnants of all other fires are deposited 
from time to time. 

6 We ought probably to read 1 »»e is to perform homage and 
glorifying, and to be grateful.' 

7 Li 9 omits 'or a deficiency.' 

* Reading fraesto; Ner. reads pargast and translates 'some- 
what.' 

9 L19 omits the 'beasts of burden! 

10 These are four out of the five existences to which the daily 
Nyayires or supplications are addressed. 
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and advancement of the wise and good mostly 
so \ through greediness, that to teach it to him is 
difficult ? ' ~ 

3. The spirit of wisdom answered (4) thus : ' For 
this reason, because the ignorant man considers, in 
thought, his own ignorance as good as the sage 
does, in thought, his own knowledge.' 



Chapter LV. 

1. The sage asked the spirit of wisdom (2) thus : 
' Wherefore is he who is an ill-natured man no 
friend of the good, nor an untalented man of a 
talented one 

3. The spirit of wisdom answered (4) thus : ' For 
this reason, because he who is an ill-talented 2 man 
is at [all] 3 times in fear of the talented, (5) lest 
" they should trouble 4 us by their skill and talent, 
and, owing to that circumstance, shame may come 
upon us before the good and our opponents." 

6. ' And the ill-natured are no friends of the good 
for this reason, because there is a time for their 
annihilation and destruction by the hands of the 
good.' 



1 L19 has 'such vexation,' by reading besh instead of vef. 

2 L19 has 'untalented.' 

s K43 omits ' all,' and its text may be translated thus : — ' because 
the position of him who is an ill-talented man is in danger from 
the talented.' 

* Reading a£ ran^end. Ner. has the doubtful reading airozi- 
ne«d, ' they enlighten/ and also several other variations, so as to 
produce the following meaning: — 'lest "these enlighten others by 
the skill and talent which are not mine," and shame come upon 
him before the good and his helpmates.' 
[24] H 
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Chapter LVI. 

i. The sage asked the spirit of wisdom (2) thus : 
' Wherefore are these mountains and rivers 1 made, 
which are in the world?' 

3. The spirit of wisdom answered (4) thus : ' Of 
these mountains, which are in the world, there are 
some which are moderators of the wind, and there 
are some which are 2 warders off; (5) there are some 
which are the place and vent, the resting-place and 
support of the rainy cloud ; (6) and there are some 
which are smiters of Aharman and the demons, 
and maintainers and vivifiers of the creatures and 
creation of Auharmasd, the lord. 

7. ' And these rivers, which are in the world, the 
creator Auharma-saf has formed, from the borders 
of Alburn 3 , for providing the protection and for the 
vivification of his own creatures and creation.' 



Chapter LVI I. 

1. The sage asked the spirit of wisdom (2) thus: 
' Wherefore is it when the knowledge and sagacity 
of the spiritual and worldly existences, both united, 
are connected with thee ?' 

3. The spirit of wisdom answered (4) thus : ' For 
this reason, because, from the first, I, who am the 
innate wisdom, apart from the spiritual and worldly 
existences, have been with Ailharmazd. 5. And 

3 Or it may be ' seas,' as the Sanskrit version translates the word, 
both here and in § 7, but this hardly agrees -with the context. 
1 Li 9 omits these five words. 
* See Chap. XLIV, 16 n. 
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the creator Atiharmazd created (afrido) the angels 
of the spiritual and worldly creations, and all the 
other creatures and creations through the power and 
mightiness, the wisdom and sagacity of innate wis- 
dom ; and I produce 1 and he maintains and stimulates 
them. 6. And at the end of the renovation of the 
universe it is possible to cause the annihilation and 
destruction of Aharman and his miscreations more 
fully by the power of wisdom; (7) and Sosh&ns 2 , 
with Kai-Khusroi 2 , and those who cause the resur- 
rection and future existence are able to act more 
fully, by means of the power and help of wisdom. 

8. ' The knowledge and sagacity of the worldly 
existence, the learning and teaching in 3 every pro- 
fession, and all advancement of temporal beings* 
are through wisdom. 9. The souls of the righteous, 
in escaping from hell 5 and coming 6 to heaven and 
the supreme heaven (garo^man), arrive much better 
by means of the power and protection of wisdom. 
10. And it is possible to seek the good living, 
pleasure, good repute, and every happiness of people 
in the worldly existence, through the power of wisdom. 

11. 'And the maintenance of the seeds of men 

I So in K43, but Ner. has taken this verb in the third person, 
in place of the nearly synonymous afru/S, so as to state that the 
creator ' created, maintains, and stimulates the angels ' and all 
otjier existences through the power of innate wisdom. The object 
of the Pahlavi text, however, seems to be to emphasize the fact 
that the creation was specially due to the innate wisdom of the 
creator, while its maintenance is dependent on ail his powers and 
attributes. 

- See Chaps. II, 93, XXVII, 63. 1 L19 has 'of.' 

4 L19 has ' times.' 

6 That is, in escaping from the risk of being sent to hell. 

II L19 omits 'and coming.' 

H 2 
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and beasts of burden, oxen and sheep, and also every 
other creature and creation of Auha.rrm.zd, the lord, 
the seating 1 of them in the womb, and making 
manifest what is their food in the womb, so that 
they shall not die from hunger and thirst, and the 
allotment and maturing of the limbs are effected 2 
more fully by means of the durability (dorangarih) 
and great potency which are in the force 3 of 
wisdom. 

12. 'The arrangement of the earth and the min- 
gling of the water in the earth, the growth and 
increase of plants, colour of various kinds, and the 
scent, taste, and pleasantness of various things are 
allotted and produced more fully through wisdom. 
13. And the arrangement of Alburn 4 around the 
world, the manifestation of the earth of the seven 
regions 5 and the sky above the mountain of Alburn, 
the motion of the sun and moon and twelve con- 
stellations °, the six times of the season festivals 
(gasanbar) 7 , the five times devoted to the guardian 
spirits (fravarafikin) s , the heaven which is in the 
place of good thoughts, the place of good words, 
the place of good deeds, and the perfect supreme 

1 Ner. has read shayastan/possibility,' instead of nishastano, 
' seating.' 

2 Reading vaduni-hend. L19 has ' are possible to effect.' 

3 L19 has 'by means of the great potency and force.' 

4 See Chap. XLIV, i6n. 6 See Chap. IX, an. 

6 The signs of the zodiac, whose apparent movement, due to 
the motion of the earth, is here alluded to. 

7 See Chap. IV, gn. 

8 The five supplementary days, named after the five Gathas or 
sacred hymns, which follow the twelfth month in order to complete 
the Parsi year of 365 days. Together with the five preceding days 
they are specially devoted to the homage of the guatdian spirits or 
Fravashis. 



CHAPTER LVII, I2-l6. 



101 



heaven (garoa'man) of all gloriousness 1 , the path 
of the spirits and worldly existences, and the AHndvar 
bridge 2 are produced and allotted through the power 
of wisdom. 

14. 'The watery-looking 3 cloud's seizing water 
from the sea, advancing in the atmosphere, and 
gradually breaking away*, drop by drop, to the 
earth, and Auharmas^'s 5 creatures' thoroughly un- 
derstanding the nature of heaven and hell, the com- 
passion of Auharma^, the archangels, and other 
angels as regards their own creatures, and the 
devastation and destructiveness of Aharman and 
the demons as regards the creatures of Auharma^a? 
it is possible to comprehend through the more com- 
plete power 6 of wisdom. 15. And the good religion 
of the Ma^a-worshippers, the sayings and teaching 
of the spirits 7 , and the demons' demolishing the 
worldly body and making it imperceptible by the 
sight of men are apprehended 8 more fully by means 
of the most perfect means of wisdom. 16. And 
even the struggle and warfare of Iran with foreigners 
(an-airan), and the smiting of Aharman and the 
demons it is possible to effect through the power of 
wisdom. 



1 The four grades of heaven (see Chap. VII, 9-12). 

2 See Chap. II, 1 15 n. By omitting 'and' Ner. identifies this 
bridge with the path mentioned before it, but it forms only one 
portion of the path to the other world. 

3 Assuming that ma-venako stands for maya-vSnako. 

4 Pahl. vikhtano is more probably connected with Pers. kikh- 
tan, 'to break,' than with Pers. pikhtan, 'to sift.' 

5 The Sanskrit version adds ' and Aharman's.' 

6 L19 has 'more fully through the power.' 

7 Li 9 has ' worldly existences'. 

6 Reading giri-h as to. Li 9 has 'are effected.' 
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1 7. ' To occasion the sun's inspection of the 
hidden water also, below the earth, it is expedient 
to convey it for tillage and cultivation, and the ad- 
vantage, comfort, and enjoyment of men and beasts 
of burden, oxen and sheep, through the power of 
wisdom. 18. The thorough understanding of the 
pain and sickness of men and beasts of burden, 
oxen, sheep, and other animals, and the bringing of 
medicine and remedies, health of body and comfort 
unto them are much more possible to effect 1 by 
means of the power of wisdom. 

19. ' And as to every man whose participation in 
wisdom is much, his share of heaven is then much 
more. 20. Even as to Vi^tasp 2 , Zaratfxst 3 , Gayd- 
mar^ 4 , and those others whose share of heaven was 
much the more 6 , it was on account of the much 
coming of wisdom unto them. 21. And as to Yim, 
Freaton, Kai-TJs 6 , and those other rulers who ob- 
tained splendour (v a r^o) and mightiness (tagakih) 7 
from the sacred beings — just as the participation of 
Vistasp and other rulers in the religion occurred 8 — 
and their not attaining to the religion, and also as 
to the times when they have become ungrateful unto 
their own lord 9 , it was on account of the little coming 
of wisdom unto them. 

22. ' And Aharman, also, and the demons deceive 
that man more, and lead him to hell, who is poorer 

1 L19 omits 'to. effect.' 2 See Chap. XIII, 14 n. 

3 See Chap. I, ion. 4 See Chap. XXVU, 211. 

" Li 9 has 'who more fully obtained a share of heaven.' 

'• See Chap. VIII, 27, where all three are mentioned. 

7 L19 has 'opulence.' 8 This clause occurs only in K43. 

9 They all three suffered misfortunes in their old age, attributed 
by the priesthood to neglect of religion, which is here traced to 
diminution of intellect. 
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of wisdom and unsteadier in disposition. 23. And 
it is manifest, that, unto him who is virtuous .in 
disposition, habit, and demeanour 1 , praise is then 
due, owing to his maintenance of wisdom. 24. For 
it is declared, that Aharman shouted to Zaratust 
thus 2 : "If thou desist from this good religion of 
the MaWa-worshippers, then I will give thee a 
thousand years' dominion of the worldly existence, 
(25) as was given to the Vaa&kan 3 monarch Da- 
hak 4 ." 26. On account of complete wisdom, the 
virtuous disposition and demeanour of Zaraturt not 
having hearkened and not being deluded, he did 
not become deceived and longing through that 
temptation of the accursed evil one, the wicked 6 . 
27. And he spoke to Aharman (28) thus: "I will 
shatter and cause to run (dukanam) 6 , and will 
make downcast (nigulsar) for thee 7 , the bodies of 
your demons and fiends, wizards and witches, through 
the Horn 8 and sacred twigs 3 , and the good, true 

1 Li 9 has 'virtuous in disposition and virtuous of demeanour.' 
s This is stated, in other words, in Vend. XIX, 23-32. 
s As Vat/ak is said (Dd. LXXII, 5) to have been the mother of 
Dahak, this term may be a matronymic implying ' son of Vadak.' 
4 See Chap. VIII, 29 n. 

6 This section is a good deal altered in the Pazand version, but 
the general meaning is the same. 

6 Li 9 has va van om, 'and 1 will smite.' 

7 L19 has ' and will make withered (nizar).' 

8 A plant growing in Persia, small twigs of which are pounaed 
in water, and the resulting juice is tasted by the priest during the 
ceremonial. It is a symbol of the mythic H6m, the producer of 
immortality (see Chap. LXII, 28). Originally, no doubt, the Horn 
(Av. haoma) and the Sans, soma were the same plant (see Dd. 
XLVIII, i6n). 

8 The bares6m (Av. baresma) is a bundle of slender twigs or 
wires, prepared in a particular manner; to be held in the left hand 
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religion which the creator Auharmasof has taught 
to me." 29. Aharman, when those words were 
heard by him, became confounded and stupefied, 
and rushed to hell, and remained confounded a long 
time. 

30. ' This, too, is declared, that Auharmaz^, when 
Aharman, by agreement 1 , had further operated 2 
with his (AuharmazaTs) creatures and creation of 
every kind, afterwards formed an assembly with the 
angels and archangels of every kind 3 , and the 
welfare (a&aafth) due to his own wisdom was men- 
tioned and recounted by him. 

31. 'This, too, is declared, that for the nine 
thousand years of renovation 4 , until the resurrec- 
tion and future existence, wisdom maintains and 
stimulates the creatures and creation of every kind. 

32. 'And this, too, is declared, that, as to him 
who is an ignorant and bad-tempered man, when 
he attains even to much eminence, opulence, and 
authority, even then he is not fit to elevate into that 
welfare and authority.' 



of the priest while reciting certain parts of the liturgy (see Dd. 
XLIII, 5 n). 

1 The covenant between the good and evil spirits, by which their 
conflict was limited to nine thousand years (see Bd. I, 18, 19). 

2 That is, transformed and vitiated them. The Av. frakerewtarf 
(Vend. I, i), describing the modifying work of the evil spirit upon 
the creation, is here expressed by irigo v&dunrf. 

3 Such an assembly is mentioned in Vend. II, 42, but its pro- 
ceedings are not stated. 

1 So in all versions, but, as the renovation is generally considered 
as confined to the end of the nine thousand years, we ought per- 
haps to transpose the words and read '/or the nine thousand years, 
until the renovation, resurrection, and future existence.' 



CHAPTER LVII, 29-LIX, J. 



Chapter LVII I. 

i. The sage asked the spirit of wisdom (2) thus : 
' Wherefore is it when one turns the ignorance and 
foolishness of an ignorant king back to knowledge 
and cleverness, on account of the sovereignty which 
is his ; (3) and, as to a poor man, who is wise 1 , one 
turns the knowledge and sagacity, which are his, 
back to foolishness and uselessness, on account of 
the poverty ? ' 

4. The spirit of wisdom answered (5) thus: 'On 
account of the deceit and violence of the fiend 2 of 
greediness (6) men utter more words as to the 
manliness of every one whose wealth and power are 
more, and recount his deeds and actions more fully ; 
(7) but, in the eyes of the angels and archangels, a 
poor man who is innocent and wise is better and 
more precious than a king or opulent man 3 who is 
ignorant.' 



Chapter LIX. 

1. The sage asked the spirit of wisdom (2) thus : 
' What are the vices of priests ? 3. What are the 
vices of warriors ? 4. What are the vices of hus- 
bandmen ? 5. And what are the vices of artizans*?' 

6. The spirit of wisdom answered (7) thus : ' The 
vices of priests are heresy, covetousness, negligence, 

1 Li 9 adds 'and innocent.' 

2 Li 9 has ' demon.' 

3 Li 9 has ' than an opulent king.' 

4 Literally ' the well-endeavouring,' the lowest of the four classes 
of the community here mentioned (see also Chaps. XXXI, XXXII). 
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trafficking (stWakih) 1 , attention to trifles, and un- 
belief in the religion. 

8. ' The vices of warriors are oppression, violence, 
promise-breaking, unmercifvilness (an-a^6khshaga- 
vandih), ostentation (dakhshih) 2 , haughtiness, and 
arrogance. 

9. ' The vices of husbandmen are ignorance, en- 
viousness, ill-will, and maliciousness. 

10. 'And the vices of artizans are unbelief, want 
of thanksgiving, improper muttering of prayers, 
moroseness, and abusiveness.' 



Chapter LX. 

1 . The sage asked the spirit of wisdom (2) thus : 
'Of mankind which are more ' conversant with good 
and evil ? ' 

3. The spirit of wisdom answered (4) thus : ' Of 
mankind he whose sojourn 3 and business are with 
the bad 4 , and they provide him a name for good 
repute and goodness, is the man more conversant 
with good. 5. And he whose sojourn and business 
are with the good 5 , and they provide him a name 
for disrepute, is the man more conversant with 
evil. 

6. ' Because it is said, (7, 8) that whoever joins 
with the good brings good with him, and whoever 

1 Or, perhaps, ' usuriousness.' The Sanskrit version has ' lazi- 
ness,' as if Ner. had read asfidakih. 

2 Ner. has read ^ahi, and translated 'incontinence.' 

3 Reading ni^asto. Li 9 has ' whose business is most (ves-ast), 
both here and in § 5. 

4 Li 9 has ' the good.' s L19 has 'the bad.' 
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joins with the bad brings 1 evil — (9) just like the 
wind which, when it impinges on stench, is 2 stench, 

(10) and when it impinges on perfume, is perfume, — 

(11) it is, therefore, notorious 3 , (12) that he whose 
business is with the good receives good, (13) and 
he whose business is with the bad receives 4 evil ; 
(14) but, even then, both are to be considered as an 
experiment (auzm£Lyi.rn6) 6 .' 

Chapter LXI. 

1. The sage asked the spirit of wisdom (2) thus : 
' Which is the chief of men ? Which is the chief of 
women ? 3. Which is the chief of horses ? Which 
is the chief of flying creatures ? 4. [Which is the 
chief of oxen?] 6 Which is the chief of wild animals ? 
Which is the chief of grains ?' 

5. The spirit of wisdom answered (6) thus : ' The 
man who is wise, who is steadfast in the religion, 
who is well-praising, who is true-speaking is chief 
over his associates. 

1 L19 has 'will bring with him' in both clauses, but the repeti- 
tion is unnecessary in Pahlavi. 

2 Li 9 has 'will bring with il' both here and in § 10. 

3 Li 9 has 'proper to know.' 

* K43 does not repeat this verb. 

6 Li 9 has 'by the result (a«zamejn).' The meaning is that, 
though a man's character is generally in accordance with the com- 
pany he keeps, this must not be assumed without proof; and when 
the contrary is the case, as stated in §§ 4, 5, his own disposition 
must be of a very decided nature. NGrySsang seems to have mis- 
understood the author's argument, and, supposing §§ 6-13 to con- 
tain a mere illustration ci §§ 4, 5, he considered it necessary to 
transpose ' the bad' and ' the good' in §§ 4, 5, so as to make the 
illustration applicable. 

6 K43 omits the question in brackets. 
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7. 'The woman who is young 1 , who is properly 
disposed, who is faithful, who is respected, who is 
good-natured, who enlivens the house, whose modesty 
and awe are virtuous, a friend of her own father and 
elders 2 , husband and guardian, handsome and replete 
with animation 3 is chief over the women who are 
her own associates. 

8. ' The ox which is glorious, which is tall-eared, 
which has a herd of cows is chief over oxen. 

9. 'The Alharaz'* is the chief of birds. 10. The 
horse which is' swift 5 is the chief of horses. 11. The 
hare 6 is the chief of wild animals ; and wheat 1 is the 
chief of grains.' 

Chapter LXII. 

1. The sage asked the spirit of wi>Jom (2) thus: 
' In what place stands Kangd&s ? 3. Where is the 
enclosure formed by Yim constructed 8 ? 4. In what 

1 Li 9 has ' talking, eloquent.' 

2 Ner. translates niyak by 'father's brother,' an elder who is 
considered as a special protector in India. 

s Reading namag-akun, which epithet is omitted in L19. 

4 A name of the Karjipt, who is said to be the chief of birds 
in this world (Pahl.Visp. I, r, Bd. XXIV, 11), the Vis Kawipta who 
brought the religion to the enclosure formed by Yim (see Vend. II, 
138, 139), and which is said, in thePahlavi version, to be 'a^Tahar- 
vak (or ^Taharnak) who goes back into the existence of the spirits.' 
To determine the meaning of this name (which N£r. translates by 
Sans, iakravaka, 'Brahmany duck') we have to consider not only 
the two forms kthziiv and iaharvak, but also the term iark, 
'falcon,' used in Bd. XXIV, 11. The Mmroj of Bd. XIX, 15, 
XXIV, 29 (the iinamroj of Chap. LXII, 40) is also said to be 
the chief of birds, but probably mythic birds are meant. 

5 L19 has 'white,' as in Bd. XXIV, 6. 

' See Bd. XXIV, 9. ' See Bd. XXIV, 19. 

8 Li 9 omits 'constructed.' 
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place lies 1 the body of Sahm ? 5. Where is the 
abode of Srosh ? 6. In what place stands the three- 
legged ass ? 7. Where is the Horn grown, the pre- 
parer of the dead, with which they restore the dead 
and produce the future existence ? 8. In which 
place is 2 Gopaitoshah ? 9. With what work is the 
Kar fish intrusted ? 10. Where has the griffon bird 
a nest (a^i yan) 3 ? 1 1. In what place sits Tsflnimro.?, 
and what is his work ? ' 

12. The spirit of wisdom answered (13) thus: 
' Kangde^* is intrusted with the eastern quarter, near 
to Satavayes B , (14) on the frontier of Airan-ve^o c . 

15. 'The enclosure formed by Yim 7 is constructed 
in Airan-vefo, below the earth 8 . 16. And every 
species and seed of all the creatures and creations 
of Aaha/nia^, the lord, whatever is better and 
more select of man and beast of burden, of cattle 
and flying creatures is brought thither 9 . 1 7. And 
every forty years one child is born from one woman 
and one man 10 who are of that place ; (18) their life, 

1 L19 has 'remains.' 2 L19 has 'remains.' 

3 L19 has ' a resting-place.' 4 See Chap. XXVII, 58, 62. 

8 Av. Satava6sa, the western leader of the stars and special 
opponent of the planet AnaW (Venus), which may, perhaps, be 
identified with Antares (see Bd. II, 7, V, 1), though Geiger (Ost 
Kul. p. 313) thinks Vega more probable. It also protects the 
southern seas, and its name is applied to the gulf of 'Uman in that 
direction (see Bd. XIII, 9-13, Zs VI, 16, 18). But its connection 
with the east, as implied in our text, requires explanation, and 
throws some doubt upon the reading. 

8 See Chap. XLIV, 17-23. 7 See Chap. XXVII, 27-31. 

8 So stated in Bd. XXXII, 5, and probably meaning that its 
position could no longer be discovered on earth. Bd. XXIX, 14 
states that it is in the middle of Pars, below Mount Yimakan. 

9 See Vend. II, 106-113. 

10 Perhaps we should understand 'from each women and each 
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too, is three hundred years 1 , (19) and their pain and 
disturbance are little 2 . 

20. ' The body of Sahm 3 is in the plain of Pe- 
.randas 4 , near to Mount Dimavand 5 . 21. And on 
that plain, except corn and the eatable things they 
sow and reap and live upon, there is not so much 
as a single other tree 6 , or shrub, or plant; (22) and 
its golden colour is mostly wormwood 7 . 23. And 
the angels and archangels have appointed 99,999 
guardian spirits of the righteous as a protection for 
the body of Sahm 8 , (24) so that the demons and 
fiends may not injure it. 

25. 'The abode of Srosh 9 is mostly in Arzah 10 , and 
afterwards also in Savah and the whole world. 



man,' that is, a couple of children from each couple, which would 
agree with Vend. II, 134. 

1 Pahl. Vend. II, 136 has 150 years. 

2 The characteristics mentioned in §§ 17-19 are ascribed to the 
whole of Airan-ve^fo in Chap. XLIV, 25, 27, 32. 

5 See Chap. XXVII, 49. 

4 L19 has Puit Gustaspa, 'the ridge of Vistasp,' which 
appears, from Bd. XII, 18, 34, XVII, 8, to have been somewhere 
in the central desert of Persia. In Bd. XXIX, 7-9, ri we are told 
that Sam lies asleep in the plain of PeVyansai (evidently the Pesan- 
das of our text) in Kavulisian, till he is waked hereafter to slay 
Dahak, who escapes from Mount Dimavand. This legend may 
have led to the perplexing juxtaposition of Pkrandas and Dimavand 
in our text, and the perplexity occasioned by this may have led 
Ner. to substitute Pust-i Vinaspan for the former name, as being 
nearer Dimavand. 

6 The highest peak of the modern Albura, in wHich Dahak is 
said to be confined (see Bd. XII, 31). 

0 Reading hano dru-aS ; L19 has han murd, ' another myrtle- 
bush.' 

7 With yellow blossoms. 8 As stated in Fravarrfln Yt. 61. 
0 See Chap. II, 115. 

10 The western region, as Savah is the eastern one (see Chap. 
XVI, 10). 



CHAPTER LXII, I Q — 35- 



III 



26. 'The three-legged ass 1 sits 2 amid the sea 
Varkash 3 ; (27) and as to water of every kind that 
rains on dead matter, the menstrual discharge, and 
other bodily refuse 4 , when it arrives at the three- 
legged ass, he makes every kind clean and purified, 
with watchfulness. 

28. 'The Horn 6 , which is the preparer of the 
dead, is grown in the sea V arkash, in that which is 
the deepest place ; (29) and 99,999 guardian spirits 
of the righteous are appointed as its protection 6 . 
30. The Kar fish 7 , too, ever circles around it, and 
always keeps the frog and other noxious creatures 
away from it. 

31. ' Gopaitoshah 8 is in Alran-ve/6, within the 
region of Khvaniras 9 . 32. From foot to mid-body 
he is an ox, and from mid-body to the top he is a 
man. 33. And at all times he sits on the sea-shore, 
(34) and always performs the ceremonial of the 
sacred beings, and pours holy-water into the sea. 
35. On account of which 10 , through the pouring of 
that holy-water, innumerable noxious creatures in 

1 A prodigious monster of benevolent character, described in 
Bd. XIX, 1-12; possibly some local divinity, 

2 L19 has ' stands,' as is also stated in Yas. XLI, 28. 

3 See Chap. XLIV, 15. i L19 add-, 'and pollution.' 

6 The white Horn or Gokarn, the tree of immortality (see Bd. 
XVIII, i, XXVII, 4). It is 'the preparer of the dead,' because 
the elixir of immortality is expected to be prepared from it at the 
resurrection (see Bd. XXX, 25). 

1 Those who watch over the sea Vouru-kasha (see Fravanfin 
Yt. 59). 

7 Ten such fish, of enormous size and intense watchfulness, are 
said to be employed to protect the Gokarn from a lizard or frog 
sent by Aharman to injure it (see Bd. XVIII, 2-6). 

8 See Chap. XLIV, 35 n. 9 See Chap. XXVII, 40. 
10 L19 omits these four words. 



I 12 



DlNA-f MAINOG-t KHIRAD. 



the sea will die. 36. Because, if he does not speci- 
ally perform that celebration of the ceremonial, and 
does not pour that holy-water into the sea — where 
those innumerable noxious creatures shall utterly 
perish 1 — then, whenever the rain shall rain, the 
noxious creatures have to rain just like rain. 

37. 'The nest of the griffon bird 2 is on the tree 
opposed to harm, the many-seeded 3 . 38. Whenever 
he rises aloft a thousand twigs will shoot out from 
that tree, (39) and when he alights he- breaks off 
the thousand twigs and bites the seed from them. 
40. And the bird A'inamros 4 alights likewise in that 
vicinity; (41) and his work is this, that he collects 
those seeds which are bitten from the tree of many 
seeds, which is opposed to harm, and he scatters 
(pargande^) them there where Tlstar 5 seizes the 
water ; (42) so that, while Tijrtar .shall seize the 
water, together with those seeds of a 1 ': kinds, he shall 
rain them on the world with the rain 6 .' 

1 Li 9 has 'and those innumerable noxious creatures do not 
utterly perish.' 

2 The Seno-murfiv (Av. sa£n* meregho) or Simurgh, a mythic 
flying creature said to suckle 3'oung and to be of three natures 
like the bat (see Bd. XIV, ir, 24, XIX, 18). 

3 L19 has 'of all seeds.' This tree, from which all wild plants 
are supposed to spring, is said to grow in the sea near the Gokarn 
tree, and also in Airan-veg-6 (see Bd. IX, 5, 6, XVIII, 9, XXVII, 2, 
XXIX, 5). 

4 The chief of mythic birds next to the Seno-muruv ; he is said 
to defend Iran from invasion by occasionally picking up foreign 
districts like grains of corn (see Bd. XIX, 15, XXIV, 29). 

6 The angel who personifies the star Tijtar (Sinus, see Chap. 
XLIX, 5, 6), after a conflict with the demons of drought and 
thunder (see Bd. VII, 1-13), pours down rain from the cloud, in 
which he had brought the water from the sea. 

" Originally, the archangel Amerodarf (see Chap. II, 34) is said 
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Chapter LXII I. 

1. The sage asked the spirit of wisdom (2) thus : 
' Which is that good work which is greater and 
better 1 than [all 2 ] good works, and no trouble 
(an/finako) whatever is necessary for its perform- 
ance 3 ? ' 

3. The spirit of wisdom answered (4) thus : ' To 
be grateful in the world, (5) and to wish happiness 
for every one. 6. This is greater and better than 
every good work, and no commotion (ange^inako) 
whatever is necessary for its performance 4 .' 

Peace and prosperity 5 . 



to have mingled the plants with the rain (see Bd. IX, 2) ; but after- 
wards this was done by the mythic bird (see Bd. XXVII, 3). This 
legend was evidently intended to account for the rapid appearance 
of wild plants after rain in dry climates, where all traces of vegeta- 
tion often disappear during the summer droughts. 

' Li 9 inserts 'more valuable and more advantageous.' 

s K43 omits 'all.' 

3 Li 9 has 'no trouble and expense are necessary in it.' 

4 This reply is much altered by Ner. and stands as follows, in 
Li 9 : — 'To wish happiness for every one ; (5) to be grateful unto 
the sacred beings and the good ; (6) in every position and time to 
consider and keep in remembrance Auharma2</, as regards creative- 
ness, and Aharman, as regards destructiveness ; (7) and to be with- 
out doubt as to the existence of the sacred beings, the religion and 
soul, heaven and the account in the three days, and the reality of 
the resurrection and future existence. 8. This, most especially, is 
the good work which is greater and better, more valuable and 
more advantageous than all good works, and no trouble and ex- 
pense are necessary in it.' 

The text of all versions ends abruptly at this point, without any 
peroration. 

5 OnlyinK 4 3. 
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